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Message to all the believers in Baha’u’llah 
 

Statement by E.S. Yazdani 
 

After the first Guardian of the Baha’i Faith, Shoghi 
Effendi, left this world on Nov. 4, 1957, a group of people, 
then elevated to the rank of the Hands of the Cause of 
God, led by Ruhiyyah Khanum, openly opposed and 
challenged the authority of C. M. Remey, the head of the 
embryo of the Universal House of Justice, appointed by 
the first guardian of the Faith to that position on 9th of 
January, 1951. As the head of the Universal House of 
Justice and the office of the Guardianship is the same, 
C.M. Remey became the 2nd Guardian of the Baha’i faith 
on 4 Nov. 1951. C.M. Remey declared his position as the 
2nd Guardian of the Baha’i Faith and the successor to the 
1st Guardian, in his declaration of Ridvan, 117 of B.E.      
 
The group of the ex-Hands of the Cause collectively 
claimed the successorship to the 1st Guardian of the Baha’i 
Faith, Shoghi Effendi, and after “assuming the reins of 

authority with no documents”* to support them, formed 
an illegitimate Universal House of Justice in 1963 to 
mislead the believers. 
 
The so called Universal House of Justice does not have the 
Guardian, in person, as its president, a fundamental 
requirement under the provision of the Will and Testament 
of ‘Abdu’l-Baha.  It has not been formed in accordance 
with the Writings of the Baha’i Faith. It has not been the 
development of the embryo of Universal House of Justice, 
established by the first Guardian of the Faith in early 1951. 
Thus this body, the budded Universal House of Justice, is 
false Universal House of Justice and it is illegitimate. 
 
The first Guardian, Shoghi Effendi, has rejected, in advance, 
validity of such an institution in his letter of summer of 1925 
where he states: 
 
 “Any institution that is not established in accordance with 
the Divine Order, not in conformity with the 

principles and the conditions recorded in the Holy 

Writings, as it is required for this august institution, 

consequently such an institution is void of credential 

deprived of spiritual station, and forbidden to have any 

right to legislate and enact laws and ordinances which are 

not explicitly recorded in the Holy Writings. It also lacks 

the essential qualities and the Divine confirmation.” 
[Reference to the Universal House of Justice] 
 
*Ref. Introduction to “The Ministry of the Custodians 1957—
1963” by Ruhiyyah Khanum, page 9 
 
 

 

 
RIDVAN 

is the formal publication of the community 
of the believers in the continuation of 
Guardianship. It is published under the 
direction and guidance of his eminence 
Jacques Soghomonian the present 4th 
Guardian of the Baha’i Faith. Its aim is to 
teach and promote the teachings of the 
Baha’i Faith particularly the Principles of 
the World Order of Baha’u’llah, 
established by its Founder, Baha’u’llah 
defined and explained by ‘Abdu’l-Baha, 
and promoted and applied by the 1st 
Guardian Shoghi Effendi Rabbani the 1st 
Guardian and guarded by the succeeding 
Guardians; C.M. Remey,  and D.A. 
Harvey. The Baha’i Faith is currently 
protected by the present 4th Guardian, 
Jacques Soghomonian. 
 
RIDVAN is published once every four 
months for distribution among the 
believers in Baha’u’llah and others. 
 
Address for Correspondence: 
RIDVAN 
P.O. Box 563, 
HORNSBY, NSW, 2077, 
AUSTRALIA 
Email: ridván@tpg.com.au 
Tel. +612 96522640 

 
 

٩ 
 



 3 

 
 

 
 
 
 
 
 

Glorified art Thou, O Lord my God! I give Thee thanks inasmuch as Thou 
hast called me into being in Thy days, and infused into me Thy love and 
Thy knowledge. I beseech Thee, by Thy name whereby the goodly pearls 
of Thy wisdom and Thine utterance were brought forth out of the 
treasuries of the hearts of such of Thy servants as are nigh unto Thee, and 
through which the Day-Star of Thy name, the Compassionate, hath shed 
its radiance upon all that are in Thy heaven and on Thy earth, to supply 
me, by Thy grace and bounty, with Thy wondrous and hidden bounties. 
These are the earliest days of my life, O my God, which Thou hast linked 
with Thine own days. Now that Thou hast conferred upon me so great an 
honour, withhold not from me the things Thou hast ordained for Thy 
chosen ones. 
I am, O my God, but a tiny seed which Thou hast sown in the soil of Thy 
love, and caused to spring forth by the hands of Thy bounty. This seed 
craveth, therefore, in its inmost being, for the waters of Thy mercy and the 
living fountain of Thy grace. Send down upon it, from the heaven of Thy 
loving-kindness, that which will enable it to flourish beneath Thy shadow 
and within the borders of Thy court. Thou art He who watereth the hearts 
of all that have recognised Thee from Thy plenteous stream and the 
fountain of Thy living waters. 
Praised be God, the Lord of the worlds.                                     Baha’u’llah 
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O SON OF JUSTICE! 
 
In the night-season the beauty of the immortal Being hath repaired from the emerald height of 
fidelity unto the Sadratu'l-Muntaha, and wept with such a weeping that the concourse on high and 
the dwellers of the realms above wailed at His lamenting. Whereupon there was asked, Why the 
wailing and weeping? He made reply: As bidden I waited expectant upon the hill of faithfulness, 
yet inhaled not from them that dwell on earth the fragrance of fidelity. Then summoned to return I 
beheld, and lo! certain doves of holiness were sore tried within the claws of the dogs of earth. 
Thereupon the Maid of heaven hastened forth unveiled and resplendent from Her mystic mansion, 
and asked of their names, and all were told but one. And when urged, the first letter thereof was 
uttered, whereupon the dwellers of the celestial chambers rushed forth out of their habitation of 
glory. And whilst the second letter was pronounced they fell down, one and all, upon the dust. At 
that moment a voice was heard from the inmost shrine: "Thus far and no farther." Verily We bear 
witness to that which they have done and now are doing. 
 

 
 
O SON OF MY HANDMAID! 
 
Quaff from the tongue of the merciful the stream of divine mystery, and behold from the dayspring 
of divine utterance the unveiled splendor of the daystar of wisdom. Sow the seeds of My divine 
wisdom in the pure soil of the heart, and water them with the waters of certitude, that the hyacinths 
of knowledge and wisdom may spring up fresh and green from the holy city of the heart. 
 

 
 
O SON OF DESIRE! 
 
How long wilt thou soar in the realms of desire? Wings have I bestowed upon thee, that thou 
mayest fly to the realms of mystic holiness and not the regions of satanic fancy. The comb, too, 
have I given thee that thou mayest dress My raven locks, and not lacerate My throat. 
 

 
 
O MY SERVANTS! 
 
Ye are the trees of My garden; ye must give forth goodly and wondrous fruits, that ye yourselves 
and others may profit there from. Thus it is incumbent on every one to engage in crafts and 
professions, for therein lies the secret of wealth, O men of understanding! For results depend upon 
means, and the grace of God shall be all-sufficient unto you. Trees that yield no fruit have been and 
will ever be for the fire. 
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اردةُ والاقْتظَمالع الَى شَأْنُههو االلهُ تَع 

 
 
 

          ـدبإِنِّي ع لُوكمهذَا الم داءن عمضِ اسالأَر كلا مي
بِااللهِ وآياته وفَديتُ نَفْسي في سبِيله ويـشْهد         آمنْتُ

           ـنم دلَها أَحملايا الّتي ما حالب نم ما أَنَا فيه بِذلِك 
العباد وكان ربي العليم علَى ما أَقُولُ شَهِيداً، مـا          
        ينـالَمالع برو ـكبإِلاّ إِلـى االلهِ ر تُ النَّاسوعد
وورد علَي في حبه مـا لا رأَتْ عـين الإِبـداعِ            

        ـتْهنَعا مم ينالّذ بادالع ي ذلِكي فقُندصها، يهبش م
        نعرِ ونْظَرِ الأَكبإِلى الم هجنِ التَّوشَرِ عحاتُ الببس
           ،ـيظفحٍ حي لَـوف ءكلِّ شَي لْمع هنْدع نم ائِهِمرو
كُلَّما أَمطَرتْ سحاب القَضاء سهام البلاء في سبِيلِ        

     شْهيها ولْتُ إِلَيأَقْب مآءالأَس الِككـلُّ     االلهِ م بِـذلِك د
منْصف خَبِيرٍ، كم من لَيالٍ فيها استَراحت الوحوشُ 
في كنَائِسها والطُّيور في أَوكارِها وكان الغُلام في        
السلاسلِ والأَغْلالِ ولَم يجِد لِنَفْـسه نَاصـراً ولا         

 كنْتَ في السجنِ    معيناً، أَنِ اذْكر فَضلَ االلهِ علَيك إِذْ      
       نُودبِج كرنَصو نْهم كجأَخْرو اتوددعأَنْفُسٍ م عم
الغَيبِ والشَّهادة إِلَى أَن أَرسـلَك الـسلْطان إِلَـى          
            ـنـا كنْـتَ مم بِأَنَّك ي كَشَفْنَا لَهالَّذ دعب اقرالع

ا الهوى وأَعرضوا عـنِ     المفْسدين، إِن الّذين اتَّبعو   
التَّقْوى أُولئِك في ضلالٍ مبِينٍ، والَّذين يفْسدون في        
الأَرضِ ويسفكُون الدماء ويأْكُلُون أَمـوالَ النَّـاسِ        
          ـعمجلا ي أَلُ االلهَ بِأَننَسو منْهم رِاءب نلِ نَحاطبِالب

   منَهيبنَنَا ويب       إِلاّ بِـأَن ـرةي الآخلا فا ونْيي الدلا ف
         هجي تَوالَّذ إِن ،ميناحالر محأَر وه إِنَّه هوا إِلَيتُوبي
إِلَى االلهِ ينْبغي لَه بِأَن يكون ممتازاً في كلِّ الأَعمالِ          

ذلِك قُضي  عما سواه ويتَّبِع ما أُمر بِه في الكتَابِ ك        

         اءرااللهِ و رذُوا أَمنَب ينالَّذبِينٍ، وي كتابٍ مف رالأَم
  .هم أُولئِك في خَطأٍ عظيمٍءظُهورِهم واتَّبعوا أَهوا

يا سلْطَان أُقْسمك بِربك الرحمنِ بِأَن تَنْظُـر إِلَـى          
    و كأْفَتنِ ريأَع ظاتبِلَح بادلِ    العـدبِالع منَهيب كُمتَح

لِيحكُم االلهُ لَك بِالفَضلِ إِن ربك لَهو الحاكم علَى ما          
يريد، ستَفْنَى الدنْيا وما فيها من العزة والذِّلَّة ويبقَى        
        اجـرس قَـدأَو يمِ، قُلْ إِنَّهلالع يلالع كلاللهِ الم لْكالم 

         ـكبـالَى ريانِ تَعالتِّبي وانعنِ المهبِد هدمييانِ والب
         خَلْقُ الأَكْـوانِ إِنَّـه رِهأَم عم قُومي أَن نم منحالر
        لائِكةالم نبِقَبِيلٍ م فَظُهحيو هلْطانبِس شاءا يم ظْهِري

لْقه والغَالِب علَى برِيته المقَربِين، هو القَاهر فَوقَ خَ
يمكالح يملالع ولَه إِنَّه.  

يا سلْطان إِنِّي كُنْتُ كَأَحد من العباد وراقداً علَـى          
المهاد مرتْ علَي نَسائِم السبحانِ وعلَّمني علْم مـا         

       لَد نلْ مي بنْدع نهذا م سلَي ـيمٍ،    كَانلزِيزٍ عع ن
        درو بِـذلِكو مآءالسضِ والأَر نيب اءي بِالنِّدنرأَمو
علَي ما تَذَرفَتْ بِه عيون العارِفين، ما قَرأْتُ مـا          
عنْد النَّاسِ من العلُومِ وما دخَلْتُ المدارِس فَاسـئَلِ         

ها لِتُوقن بِـأَنِّي لَـستُ مـن        المدينَةَ الَّتي كُنْتُ في   
         ـكبر ةيـشم ياحكَتْها أَررقَةٌ حرهذا و ،بِينالكَاذ
العزِيزِ الحميد هلْ لَها استقْرار عنْد هبوبِ أَريـاحٍ         
عاصفات؟ لا ومالِك الأَسمآء والصفَات بلْ تُحركُها       

لْعدمِ وجود تلْقَاء القدمِ قَد جـاء       كَيفَ تُريد، لَيس لِ   
         إِنِّي لَـم ،ينالَمالع نيب كْرِهي بِذأَنْطَقَنو مربالم هرأَم
           ـكبر ةادإِر دي يتْنقَلَّب رِهأَم لْقَاءت تيإِلاَّ كَالم أَكُن

      ي أَن دأَح رقْدلْ ييمِ، هحمنِ الرحالر    لْقَـاءت نم تَكَلَّم
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نَفْسه بِما يعتَرِض بِه علَيه العباد من كُلِّ وضـيعٍ          
         نمِ إِلاّ مدالق اررأَس القَلَم لَّمي عالَّذ؟ لا فَوشَرِيفو
          ي القَلَـمنبخَـاطيرٍ، يرٍ قَدقْتَدم نلَد نداً مؤَيم كان

لا تَخَـفْ أَنِ اقْـصص لِحـضرة        الأَعلَى ويقُولُ   
          ـكبر يعباص نيب هقَلْب إِن كلَيع درا ولْطَانِ مالس
الرحمنِ لَعلَّ يستَشْرِقُ من أُفُق قَلْبِه شَمس العـدلِ         
والإِحسانِ كَذلِك كان الحكْـم مـن لَـدى الحكـيمِ       

  .منْزولاً

ان فَانْظُر بِطَرف العدلِ إِلَى الغُلامِ ثُـم        قُلْ يا سلْط  
           لَّـهظ لَكعج االلهَ قَد إِن هلَيع دريما وقِّ فبِالح كُماح
بين العباد وآيةَ قُدرته لِمن في البِلاد أَنِ احكُم بينَنا          

 ينالَّذ نيبلا     وو نَةيدونِ ب نونا ميرٍ،   ظَلَمنتابٍ مك 
        كبحي الغُلامهِم ولأَنْفُس ونَكبحي لِكوي حف ينالَّذ إِن
لِنَفْسك وما أَراد إِلاَّ أَن يقَربك إِلَى مقَـر الفَـضلِ           
ويقَلِّبك إِلَى يمينِ العدلِ وكَان ربك علَى ما أَقُـولُ          

  .شَهِيداً

طان لَو تَسمع صرِير القَلَمِ الأَعلَى وهدير       أَن يا سلْ  
ورقَاء البقاء علَى أَفْنانِ سدرة المنْتَهى في ذكْرِ االلهِ         
موجِد الأَسمآء وخالِق الأَرضِ والسمآء لَيبلِّغَك إِلى       

        عالم ةرضلِّي حإِلاّ تَج ودجي الوى فقامٍ لا تَرم ودب
         ادأَر ـنلِم هعتَض كنْدع ءشَي قَرأَح لْكتَرى المو
وتَتَوجه إِلَى أُفُق كَان بِأَنْوارِ الوجه مـضيئاً، ولا         
تَحملُ ثقَلَ الملْك أَبداً إِلاّ لِنُصرة ربك العلي الأَعلَى         

 لِّيصإِذاً ي كلَيع لأُ نقَـامِ       الأَ المذَا لِهـذا المبلَى، حع
الأَسنَى لَو تَرتَقي إِلَيه بِـسلْطانٍ كَـان بِاسـمِ االلهِ           
معروفاً، ومن النَّاسِ من قَالَ إِن الغُلام ما أَراد إِلاّ          
          دعب هنْيا لِنَفْسالد ادأَر قَالَ إِنَّه نم منْهمو هماس قَاءإِب

ذي ما وجدتُ في أَيامي مقَر الأَمنِ علَـى قَـدرٍ           الَّ
أَضع رِجلي علَيه، كُنْتُ في كُـلِّ الأَحيـانِ فـي           

           قَد إِلاَّ االلهُ إِنَّه دا أَحبِه ا اطَّلَعي ما الَّتلايالب اترغَم
ربتْ كَان علَى ما أَقُولُ عليماً، كَم من أَيامٍ اضـطَ         

         يبيها نَحف تَفَعلَيالٍ ار نم كَمي وري لِضتبا أَحيهف
          نإِلاَّ م ذلِك رنْكلا يي وفاً لِنَفْسي خَولأَه نم كَاءالب
         هى لِنَفْـسري لا يالَّذوماً، ورحم قدنِ الصع كَان

        رِيدلْ يآنٍ ه ني أَقَلَّ ميوةَ فبـاً    الحجنْيا؟ فَيا عالد
من الَّذين يتَكَلَّمون بِأَهوائِهِم وهاموا في برية النَّفْسِ      

  فَ يووى سالهو      ونجِدلا ي ئِذموا قَالُوا يمع ئَلُونس
         كَفَر قَالَ إِنَّه نم منْهميراً، ولا نَصيماً ومهِم حلأَنْفُس

 عإِلاَّ          بِااللهِ ب لا إِلـه ي بِأَنَّهارِحوكُلُّ ج دشْهي يالَّذ د
         ى أُولئِـكـدبِاله ملَهسأَرقِّ وبِالح مثَهعب ينالَّذو وه
مظاهر أَسمآئِه الحسنَى ومطـالِع صـفاته العلْيـا         

 حجةُ ومهابِطُ وحيه في ملَكُوت الإِنْشاء، وبِهِم تَمتْ      
االلهِ علَى ما سواه ونُصبتْ رايةُ التَّوحيد وظَهـرتْ         
آيةُ التَّجرِيد وبِهِمِ اتَّخَذَ كُلُّ نَفْسٍ إِلَى ذي العـرشِ          
            كُني لَمو لْ كَانزي لَم وإِلاَّ ه لا إِله أَن دبِيلاً، نَشْهس

ن بِمثْلِ ما قَد كَـان،      معه من شَيء ولا يزالُ يكُو     
تَعالى الرحمن من أَن يرتَقي إِلَى إِدراك كُنْهِه أَفْئِدةُ         

العرفَانِ أَو يصعد إِلَى معرِفَة ذَاته إِدراك من         أَهلِ
        هنَزالمو هونفَانِ درع نع سقَدالم وي الأَكْوانِ، هف

 راكإِد نـنِ          علِ الآزالِ عي أَزف كَان إِنَّه واهما س 
العالَمين غَنياً، واذْكُرِ الأَيام الَّتـي فيهـا أَشْـرقَتْ        
شَمس البطْحاء عن أُفُق مشية ربك العلي الأَعلَـى         

لع أَعرض عنْه العلَماء واعتَرض علَيه الأُدباء لِتَطَّ      
بِما كَان اليوم في حجابِ النُّورِ مستُوراً، واشْتَدتْ         
علَيه الأُمور من كُلِّ الجِهات إِلَى أَن تَفَرقَ من في          
           ـزالع ـمآءس ـنم رالأَم كَان كَذلِك رِهبِأَم لِهوح

 نْهم دخَلَ أَحإِذْ د اذْكُر ولاً، ثُمنْزم  ـياشلَى النَّجع م
وتَلا علَيه سورةً من القُرانِ قَالَ لِمن حولَـه إِنَّهـا          
نُزلَتْ من لَدن عليمٍ حكيمٍ، من صـدقَ بِالحـسنَى          
وآمن بِما أَتَى بِه عيسى لا يسعه الإِعراض عمـا          
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هد لِما عنْدنا من كُتُبِ االلهِ       إِنَّا نَشْهد لَه كَما نَشْ     ئَرِقُ
  .المهيمنِ القَيومِ

تااللهِ يا ملك لَو تَسمع نَغَمات الورقاء الَّتي تَغَن علَى 
         عمنِ لَتَـدحالـر كبرِ رانِ بِأَمالأَفْنانِ بِفُنُونِ الأَلْح

ظَرِ الأَكْبرِ المقَامِ  ك وتَتَوجه إِلَى الْمنْ   ئِالملْك عن ورا  
الَّذي كَان كتَاب الفَجرِ عن أُفُقه مشْهوداً، وتُنْفقُ ما         
           لُـوي عف كنَفْس االلهِ إِذاً تَجِد نْدا علِم غَاءتك ابنْدع
      كَذلِك غْنَاءتالاسو ةظَمالع ومسو لاءعتالاسو ةزالع

 رالأَم طُوراً،        كَانسمنِ محقَلَمِ الر نيانِ مالب ي أُمف 
          كـراً غَيغَد كُهلمفَ يوفَس موالي لَكْتَها ميمف رلا خَي
         يكطعي إِنَّه ائِهيفااللهُ لأَص هما اخْتار كلِنَفْس أَنِ اخْتَر

بِـأَن يؤَيـد    في ملَكُوته ملْكَاً كَبِيـراً، نَـسأَلُ االلهَ         
        اءتَـضنْها اسي مالَّت ةمالكَل غَاءلَى إِصع تَكرضح
العالَم ويحفَظَك عنِ الَّذين كَانُوا عن شَطْرِ القُـربِ         

  .بعيداً

سٍ نُصبتْ علَى   وسبحانَك اللَّهم يا إِلهي كَم من رؤُ      
    م كَمو كبِيلي سف القَنَاة     هامالـس لَتتَقْبورٍ اسدص ن

        كتمفَاعِ كَلتكتْ لارقُلُوبٍ تَشَب نم كَمو ائِكي رِضف
         ،ـكبي حفَتْ فيونٍ تَذَرع نم كَمو رِكشَارِ أَمانْتو
         كـمبِاس لُـوكمالم ماحرو لُوكالم الِكا مي ئَلُكأَس

  ي جظَمِ الَّذالأَع     رظْهمنَى وسالح مائِكأَس عطْلم لْتَهع
كفَاتص        نَكيالَتْ بي حالَّت اتحبالس فَعتَر لْيا بِأَنالع

كيحو إِلى أُفُق هجنِ التَّوع متْهنَعمو كخَلْق نيبو، ثُم 
 ـ       ش نا علْيالع كتما إِلهِي بِكَلي مهبتَذمِ   اجهالِ الـوم

والنِّسيانِ إِلى يمينِ اليقينِ والعرفَانِ لِيعرِفُـوا مـا         
أَردتَ لَهم بِجودك وفَضلك ويتَوجهوا إِلَى مظْهـرِ        
أَمرِك ومطْلعِ آياتك، يا إِلهِـي أَنْـتَ الكَـرِيم ذُو           

 البحرِ الأَعظَـمِ    الفَضلِ العظيمِ لا تَمنَع عبادك عنِ     
الَّذي جعلْتَه حاملاً لِلَئَـآلِي علْمـك وحكْمتـك ولا          

         ائِكمي سف نلَى مع تَهي فَتَحالَّذ باَبِك نع مهدتَطْر
وأَرضك، أَي رب لا تَـدعهم بِأَنْفُـسهِم لأَنَّهـم لا           

 هو خَير لَهم مما خُلقَ فـي        يعرِفُون ويهربون عما  
أَرضك، فَانْظُر إِلَيهِم يا إِلهِـي بِلَحظـات أَعـينِ          

لِّصهم عنِ الـنَّفْسِ والهـوى      أَلْطَافك ومواهبِك وخَ  
         كْـرِكةَ ذـلاووا حجِديلَى والأَع كوا إِلَى أُفُقبتَقَرلِي

لَّتي نُزلَتْ من سمآء مشيتك وهـواء       ولَذَّةَ المائِدة ا  
فَضلك، لَم يزلْ أَحاطَ كَرمك الممكنَـات وسـبقَتْ         

يمحالر إِلاَّ أَنْتَ الغَفُور لا إِله الكَائِنَات تُكمحر.  

          رِكي أَمف قَلْبِي ذَاب بِأَن لَميا إِلهِي أَنْتَ تَع انَكحبس
كُـلُّ           وو ـكبنَارِ ح ني مقري كُلِّ عي فمي دغْلي

قَطْرة منْه ينَاديك بِلسانِ الحالِ يا ربـي المتَعـالِ          
     لِي كبِيلي سضِ فلَى الأَري عكْنفـا    فَاسا منْهتَ منْب

         كـادبأَنْظُـرِ ع نع تَهتَرسو كي أَلْواحف تَهدإِلاَّ أَر
الَّذين شَرِبوا كَوثَر العلْمِ من أَيادي فَضلك وسلْسبِيلَ        
العرفَانِ من كَأْسِ عطَائِك، وأَنْتَ تَعلَم يا إِلهِي بِأَنِّي         
ما أَردتُ في أَمرٍ إِلاَّ أَمرك وما قَصدتُ في ذكْـرٍ           

 ـ     قَلَم كرا تَحمو ككْرإِلاَّ ذ       تُ بِـهدأَر قَـدي إِلاَّ و
ك وإِظْهار ما أَمرتَني بِه بِسلْطَانك، تَرانـي        ءرِضا

          ي بِهتَنرا أَمم أَذْكُر إِن كضي أَراً فريتَحا إِلهِي مي
          ـنم تُ بِهرا أُمم كأَتْر إِنو خَلْقُك لَيع تَرِضعي

  سم أَكُون كنْدع        ـنيـداً ععبو ـرِكقَه ياطقَّاً لِستَح
         ـائِكلْتُ إِلَـى رِضأَقْب كتزعلا فَو ،بِكاضِ قُررِي
وأَعرضتُ عما تَهوى بِه أَنْفُس عبادك وقَبِلْتُ مـا         
عنْدك وتَركْتُ ما يبعـدني عـن مكَـامنِ قُربِـك           

  فَو ،كزعارِجِ عموتزع      ءشَي نع عزلا أَج كببِح ك
         سضِ كُلِّها لَيا الأَرلايب نم علا أَفْز ائِكي رِضفو
هذا إِلاَّ بِحولِك وقُوتك وفَضلك وعنايتك من غَيـرِ         
         لَهسأُر أَن أُرِيد تَابا إِلهِي هذا كفَي ،ي بِذلِكقَاقحتاس

مـا أَردتُ منْـه إِلاَّ       ى السلْطانِ وأَنْتَ تَعلَم بِأَنِّي    إِلَ
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        ،ـكلَكَتملِ ملأَه هأَلْطاف وزربو كلِخَلْق لِهدع ورظُه
 لِكوبِح لا أُرِيدو تَهدتُ إِلاَّ ما أَردا أَري مإِنِّي لِنَفْسو

   ع ،ا تُرِيدنُونَةٌ إِلاَّ متْ كَيمد       ونَـكد نْـكم تُرِيـد 
ك منْتَهى أَملـي ومـشيتُك غَايـةُ        ؤُفَوعزتك رِضا 

رجائِي، فَارحم يا إِلهِي هذا الفَقير الَّذي تَشَبثَ بِذَيلِ      
        زِيزأَنْتَ الع بِأَنَّك وكعدي يهذا الذَّلِيلَ الَّذو غَنَائِك

لهِي حضرةَ السلْطَانِ علَى إِجـراء      العظيم، أَيد يا إِ   
        كُمحلِي كخَلْق نيب لِكدإِظْهارِ عو كادبع نيب كوددح
علَى هذه الفئَة كَما يحكُم علَى ما دونهِم إِنَّك أَنْـتَ           

يمكالح زِيزالع رقْتَدالم .  

بد از مقر   حسب الاذن واجازه سلطان زمان اين ع      
سرير سلطانى بعراق عرب توجه نمود ودوازده       
سنه در آن ارض ساكن ودر مدت توقّف شـرح          
احوال در پيـشگاه سـلطانى معـروض نـشد،          

 نرفـت متـوكّلاً     ىوهمچنين بدول خارجه اظهار   
على االله در آن ارض ساكن تـا آنكـه يكـى از             
مأمورين وارد عراق شد وبعد از ورود در صدد         

قراء افتاد، هر روز باغواى بعضى      اذيت جمعى ف  
از علماى ظاهره وغيره متعرض اين عباد بـوده    
مع آنكه ابداً خلاف دولت وملّت ومغاير اصـول         
وآداب اهل مملكت از اين عباد ظاهر نشده، واين         

ٴ آنكه مبادا از افعال معتدين امـرى        هعبد بملاحظ 
منافى رأى جهان آراى سلطانى احداث شود لـذا         

 وزارت خارجه ميرزا سعيد خـان       اجمالى بباب 
اظهار رفت تا در پيشگاه حضور معروض دارد        

 صدور يابد معمول گـردد،      ىبآنچه حكم سلطان  و
مدتها گذشت وحكمى صدور نيافت، تا آنكه امـر         
بمقامى رسيد كه بيم آن بود بغتةً فسادى بـر پـا            
شود وخون جمعى ريخته گردد لا بداً حفظاً لعباد         

 عراق توجه نمودند، اگر بنظر      االله معدودى بوالى  

 ملاحظـه فرماينـد بـر       هعدل در آنچه واقع شد    
مرآت قلب منير روشن خواهد شد كه آنچه واقع         
شده نظر بمصلحت بوده وچاره جز آن بر حسب         
ظاهر نه، ذات شاهانه شاهد وگواهند كه در هـر         

فه بوده اند نظر بتعدى     ئبلد كه معدودى از اين طا     
رب وجدال مشتعل مى شد،     بعضى از حكّام نار ح    

ولكن اين فانى بعد از ورود عـراق كـلّ را از            
فساد ونزاع منع نموده وگواه ايـن عبـد عمـل           
اوست، چه كه كلّ مطّلعند وشهادت ميدهند كـه         
جمعيت اين حزب در عراق اكثر از جميع بلدان         
بوده مع ذلك احدى از حد خود تجـاوز ننمـوده           

ه سنه ميشود    قريب پانزد  ،وبنفسى متعرض نشده  
كه كلّ ناظراً الى االله ومتوكّلاً عليه ساكنند وآنچه         
بر ايشان وارد شد صبر نموده اند وبحق گذاشته         

  . اند

وبعد از ورود اين عبد باين بلد كه موسوم بادرنه          
است بعضى از اهل عـراق وغيـره از معنـى           

ال نمـوده  ؤنصرت كه در كتب الهى نازل شده س   
اب ارسـال، يكـى از آن       ى در جو  تَّاند، اجوبه شَ  

اجوبه در اين ورقه عرض ميشود تا در پيـشگاه          
حضور واضح گردد كه اين عبد جـز صـلاح          

 واگـر بعـضى از      ،واصلاح بامرى ناظر نبوده   
الطاف الهيه كه من غير استحقاق عنايت فرموده        
واضح ومكشوف نباشد اينقدر معلوم ميشود كـه        
 بعنايت واسعه ورحمت سابقه قلب را از طـراز        

عقل محروم نفرموده، صورت كلمـاتى كـه در         
  :عرض شد اين استمعنى نصرت 

االلهُ تَعالَىه و  
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معلوم بوده كه حق جلّ ذكره مقدس است از دنيا          
است، ومقصود از نصرت اين نبوده وآنچه در او 

 نفسى بنفسى محاربه ويا مجادله نمايد، سلطان  هك
       ملكوت انشاء را از بر شاءلُ ما يفْعي    ـدوبحر بِي 

ملوك گذاشته وايشانند مظاهر قدرت الهيه علَـى        
قَدرِ مراتبِهِم، اگر در ظلّ حقّ وارد شوند از حقّ          
محسوب وإِلاّ إِن ربك لَعليم وخَبِير، وآنچه حـقّ         
جلّ ذكره از براى خود خواسته قلوب عبـاد او          
است كه كنائز ذكر ومحبت ربانيه وخزائن علـم         

ٴ سلطان لا يـزال     ه لم يزل اراد   ،حكمت الهيه اند  و
اين بوده كه قلوب عباد را از اشارات دنيا ومـا           
فيها طاهر نمايد تا قابل انوار تجلّيات مليك اسماء         

ٴ قلب بيگانه راه    ه پس بايد در مدين    ،وصفات شوند 
نيابد تا دوست يگانه بمقر خود آيد، يعنى تجلّـى          

چه كه آن سـلطان   اسماء وصفاتش نه ذاته تعالى      
بيمثال لازال مقدس از صـعود ونـزول بـوده          
وخواهد بود، پس نصرت اليوم اعتـراض بـر         
احدى ومجادله با نفسى نبوده ونخواهد بود، بلكه        
محبوب آنست كه مدائن قلوب كـه در تـصرف          
جنود نفس وهوى است بـسيف بيـان وحكمـت          

 لذا هـر نفـسى كـه ارادهٴ         ،وتبيان مفتوح شود  
ٴ هبايد اول بسيف معانى وبيان مدين     نصرت نمايد   

قلب خود را تصرف نمايد واز ذكر ماسـوى االله          
 محفوظ دارد، وبعد بمدائن قلوب توجه كند، ايـن        

 ست مقصود از نصرت ابداً فساد محبوب حـقّ        ا
نبوده ونيست، وآنچه از قبل بعـضى از جهـال          
ارتكاب نموده اند ابداً مرضى نبوده، إِن تُقْتَلُوا في         

ر لَكُم من أَن تَقْتُلُوا، اليوم بايد احبـاى         ضاه لَخَي رِ
الهى بشأنى در ما بين عباد ظاهر شوند كه جميع          
را بافعال خود برضوان ذى الجلال هدايت نمايند، 

 ناظر  فتاب افق تقديس كه ابداً دوستان حقّ      آقسم ب 

بارض واموال فانيهء او نبوده ونخواهند بود، حقّ      
هم نظر   قلوب عباد خود بوده واين    لا زال ناظر ب   

بعنايت كبرى است كه شـايد نفـوس فانيـه از           
شئونات ترابيه طاهر ومقدس شـوند وبمقامـات        
باقيه وارد گردند، وإِلاّ آن سلطان حقيقى بنفـسه         
لنفسه مستغنى از كلّ بوده نه از حـب ممكنـات           
نفعى باو راجع ونه از بغضشان ضرى وارد، كلّ   

ه ظاهر وباو راجع خواهنـد شـد        ٴ ترابي هاز امكن 
وحقّ فرداً واحداً در مقر خود كه مقدس از مكان          
وزمان وذكر وبيان واشاره ووصـف وتعريـف        

وعلو         نمو وإِلاّ ه ذلِك لَمعولا ي ،بوده مستقر ودنو 
           ـابهالو زِيـزالع وإِلاّ ه تَابِ لا إِلهالك لْمع هنْدع

  .انتهى

 اعمال منوط بآنكه ذات شاهانه بنفسه       ولكن حسن 
بنظر عدل وعنايت در آن نظر فرمايند وبعرايض   
بعضى من دون بينة وبرهان كفايـت نفرماينـد،         
          ادا أَرمو ادا أَرلَى مع لْطانالس دؤَيي أَلُ االلهَ بِأَننَس

ينالَمالع ادرم كُوني ي أَنغنْبي.  

استانبول احضار نمودنـد بـا      وبعد اين عبد را ب    
جمعى از فقراء وارد آن مدينه شـديم، وبعـد از           
ورود ابداً با احدى ملاقات نشد چه كـه مطلبـى           
نداشتيم ومقصودى نبود جز آنكه ببرهان بر كـلّ         
مبرهن گردد كه اين عبد خيال فساد نداشته وابداً         
با اهل فساد معاشر نه، فَوالَّذي أَنْطَقَ لَسان كُـلِّ          

يء بِثَنَاء نَفْسه نظر بمراعات بعـضى مراتـب         شَ
توجه بجهتى صعب بوده ولكن لحفظ نفوس ايـن         
          إِنَّـهي وي نَفْـسا فم لَمعي يبر امور واقع شده إِن

ا أَقُولُ شَهِيدلَى مع .  
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ملك عادل ظلّ االله است در ارض بايـد كـلّ در            
ٴ عدلش مـأوى گيرنـد ودر ظـلّ فـضلش       هساي
اسايند، اين مقام تخصيص وتحديد نيـست كـه         بي

مخصوص ببعضى دون بعضى شود، چه كه ظلّ        
 جلّ ذكره خـود را رب       از مظلّ حاكى است حقّ    

العالمين فرموده زيرا كه كلّ را تربيت فرمـوده         
        نَـاتكمقَ المـبي سالَّذ لُهوميفرمايد، فَتَعالَى فَض

   العالَم قَتبي سالَّت تُهمحراين بـسى واضـح      و ،ين
است كه صواب يا خطا على زعـم القـوم ايـن          
طائفه امرى كه بآن معروفند آنرا حـقّ دانـسته          

         نْدا علِم غَاءتاب مهنْدااللهِ  واخذ كرده اند، لذا از ما ع 
گذشته اند، وهمين گذشتن از جان در سبيل محبت 
رحمن گواهيست صادق وشاهديست ناطق علَـى       

  ي مآيا مشاهده شده كه عاقل من غير        ما ه ،ونعد
دليل وبرهان از جان بگذرد؟ واگر گفته شود اين         
قوم مجنونند اين بسى بعيد است چه كه منحصر         
بيك نفس ودو نفس نبوده بلكه جمعى كثير از هر          
قبيل از كوثر معارف الهى سرمست شده بمـشهد        
فدا در ره دوست بجان ودل شتافته اند، اگر ايـن       

 كه اللهِ از ما سواه گذشته اند وجان ومـال           نفوس
در سبيلش ايثار نموده اند تكذيب شـوند بكـدام          
          ـملَى مـا هت وبرهان صدق قول ديگران عحج

 مرحـوم   ،حضر سلطان ثابت ميـشود    ر م علَيه د 
 سيد محمد أَعلَى االلهُ مقَامه وأَغْمسه في لُجة         ىحاج

نه با آنكـه از اعلـم علمـاى         بحرِ رحمته وغُفْرا  
عصر بودند واتقى وازهـد اهـل زمـان خـود           
وجلالت قدرشان بمرتبهٴ بوده كه السن بريه كـلّ         
بذكر وثنايش ناطق وبزهد وورعـش مـوقن در         
غزاى با روس با آنكه خود فتواى جهاد فرمودند         
واز وطن معروف بنصرت دين با علـم مبـين          

يـر كثيـر    توجه نمودند معذلك ببطش يسير از خ      

       طَاءفَ الغتَ كُشگذشتند ومراجعت فرمودند، يا لَي
وظَهر ما ستر عنِ الأَبصارِ، واين طايفه بيـست         
سنه متجاوز است كه در ايام وليـالى بـسطوت          
غضب خاقانى معذّب واز هبوب عواصف قهـر        

افتاده اند، چه مقـدار از   سلطانى هر يك بديارى
ند وچه مقدار از آباء كه      اطفال كه بى پدر مانده ا     

بى پسر گشته اند وچه مقدار از امهات كه از بيم           
وخوف جرأت آنكه بر اطفال مقتول خود نوحـه         

    بـا  نمايند نداشته اند، وبسى از عباد كه در عشى 
كمال غنا وثروت بوده اند ودر اشراق در نهايت         
      قَـدضٍ إِلاّ وأَر نا مفقر وذلّت مشاهده شده اند، م

غَتْ من دمائِهِم وما من هواء إِلاَّ وقَد ارتَفَعـتْ    صبِ
إِلَيه زفَراتُهم، ودر اين سنين معدودات من غيـر         
تعطيل از سحاب قضا سهام بلا باريـده، ومـع          
جميع اين قضايا وبلايا نار حب الهى در قلوبشان         
بشأنى مشتعل كه اگر كلّ را قطعه قطعه نمايند از 

بوب عالميان نگذرند بلكه بجان مـشتاق       حب مح 
  . وآملند آنچه در سبيل الهى وارد شود

اى سلطان نسمات رحمت رحمن ايـن عبـاد را          
گواه عاشق  "تقليب فرموده وبشطر احديه كشيده،      

ولكن بعضى از علمـاى     " صادق در آستين باشد   
ظاهره قلب انور مليك زمانرا نـسبت بِمحرِمـانِ     

كعبهٴ عرفان مكدر نمـوده     حرمِ رحمن وقاصدان    
 اى كاش رأى جهان آراى پادشاهى بـر آن          ،اند

قرار ميگرفت كه اين عبد با علماى عصر مجتمع 
ميشد ودر حضور حضرت سلطان اتيان حجـت        
وبرهان مى نمود، اين عبد حاضر واز حقّ آمل         
كه چنين مجلسى فراهم آيد تا حقيقـت امـر در           

وبعد ساحت حضرت سلطان واضح ولائح گردد،       
       كُمفَاح كلْطَنَترِيرِ سس لْقَاءت راضأَنَا حو كدبِي رالأَم
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لِي أَو علَي، خداوند رحمن در فرقان كه حجـت          
 ـ          ا وباقيه است ما بين ملأ اكـوان ميفرمايـد فَتَمنَّ

الموتَ إِن كُنْتُم صادقين تمنّاى مـوت را برهـان        
منيـر معلـوم    صدق فرموده، وبر مرآت ضمير      

است كه اليوم كدام حزبند كه از جان در سـبيل           
معبود عالميان گذشته اند، واگر كتب اسـتدلاليهٴ        
اين قوم در اثبات ما هم علَيه بِدماء مسفوكهٴ فـى    

 ـ      آينـه كتـب لا     ر  سبيله تعالى مرقوم مى شد ه
يحصى ما بين بريه ظاهر ومشهود بـود، حـال          

علشان مطابقـست   چگونه اين قوم را كه قول وف      
ونفوسى را كـه از يـك ذره         ميتوان انكار نمود  

اعتبار در سبيل مختار نگذشته ونميگذرند تصديق 
نمود؟ بعضى از علماء كه اين بنـده را تكفيـر           
نموده اند ابداً ملاقات ننموده اند وايـن عبـد را           
نديده اند واز مقصود مطّلع نشده انـد، ومعـذلِك          

علُون ما يريدون، هر دعوى را      قالُوا ما أَرادوا ويف   
برهان بايد محض قول واسـباب زهـد ظـاهره          
نبوده، ترجمهٴ چند فقـره از فقـرات صـحيفهٴ          
مكنونهٴ فاطميه صلوات االله عليها كه مناسب اين        
مقام است بلسان پارسى عرض ميشود تا بعضى        
از امور مستوره در پيشگاه حـضور مكـشوف         

حيفهٴ مـذكوره   شود، ومخاطب اين بيانات در ص     
كه بكلمات مكنونه اليوم معروفست قومى هـستند        
كه در ظاهر بعلم وتقوى معروفنـد ودر بـاطن          

  . مطيع نفس وهوى

 بيوفايان چـرا در ظـاهر دعـوى         ىا"ميفرمايد  
شبانى كنيد ودر باطن ذئب اغنام من شده ايد مثَل          
شما مثل ستارهٴ قبل از صبح است كه در ظاهر          

بـاطن سـبب ضـلال      درى وروشن است ودر     
  ". وهلاكت كاروانهاى مدينه وديار من است

اى بظاهر آراسـته وببـاطن      "وهمچنين ميفرمايد   
كاسته مثَل تو مثل آب تلخ صافى است كه كمال          
لطافت وصفا از او در ظـاهر مـشاهده شـود،           
وچون بدست صراف ذائقه احديه افتد قطره ئـى         

اب از آن را قبول نفرمايد، تجلّى آفتـاب در تـر          
ومرآت هر دو موجود ولكن از فَرقَدان تا ارض         

  ". فرق دان بلكه فرق بى منتهى در ميان

اى پسر دنيا بسا سـحرگاهان      "وهمچنين ميفرمايد   
تجلّى عنايت من از مشرق لا مكان بمكان تو آمد          
وتو را در بستر راحت بغير مشغول ديد وچـون          
برق روحانى بمقر عز نورانى رجوع نمود ودر        

ن قرب نزد جنـود قـدس اظهـار نداشـتم           ممكا
  ". وخجلت تو را نپسنديدم

اى مدعى دوسـتى مـن در       "وهمچنين ميفرمايد   
سحرگاهان نسيم عنايت من بر تو مـرور نمـود          
وتو را بر فراش غفلت خفته يافت وبر حال تـو           

  .انتهى " گريست وباز گشت

لذا در پيشگاه عدل سلطانى نبايد بقول مدعى اكتفا 
فرقان كه فارق بين حقّ وباطل اسـت        رود، ودر   

م فاسقٌ بِنَبـإٍ    كُاءميفرمايد يا أَيها الَّذين آمنوا إِن ج      
وا على مـا    حوا قَوماً بِجهالَة فَتُصبِ   يبوا أَن تُص  فَتَبينُ

فَعلْتُم نادمين، ودر حديث شريف وارد لا تُصدقوا        
ر مشتبه شده واين     ام ءالنَّمام، بر بعضى از علما    

عبد را نديده اند وآن نفوس كه ملاقات نموده اند          
شهادت ميدهند كه اين عبد بغير ما حكم االله فـى           
الكتاب تكلّم ننموده وباين آيهٴ مباركه ذاكر قولـه         

لَ نْـزِ تعالى هلْ تَنْقمون منَّا إِلاَّ أَن آمنَّا بِااللهِ وما أُ         
  .قَبلُلَ من نْزِإِلَينا وما أُ
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اى پادشاه زمان چشمهاى اين آوارگـان بـشطر         
رحمت رحمن متوجه وناظر والبتّه اين بلايـا را         
رحمت كبرى از پى واين شدايد عظمى را رخاء         
عظيم از عقب، ولكن اميد چنانست كه حـضرت         
سلطان بنفسه در امور توجه فرمايند كـه سـبب          
رجاى قلوب گردد واين خير محض اسـت كـه          

سبحانَك اللّهـم يـا      .ى بِااللهِ شَهِيداً  فَعرض شد وكَ  
إِلهِي أَشهد بِأَن قلب السّلطانِ قَد كان بين اصـبعي         
           ـةمحيا إِلهِي إِلَى شَـطْرِ الر هقَلِّب تُرِيد لَو كترقُد
        لا إِله نَّانالم رقْتَدالِي المتَعأَنْتَ الم إِنَّكسانِ والإِحو

  . لاَّ أَنْتَ العزِيز المستَعانإِ

         اءالفُقَه نم كان نا مأَمدر شرايط علما ميفرمايد و
صائِنَاً لِنَفْسه حافظاً لِدينه مخالِفاً لِهواه مطيعاً لأَمرِ        
مولاه فَللْعوام أَن يقَلِّدوه الى آخر، واگـر پادشـاه          

ان مظهر وحى رحمـن     زمان باين بيان كه از لس     
جارى شده ناظر شوند ملاحظه ميفرماينـد كـه         
متّصفين باين صفات وارده در حديث شريف اقلّ        
از كبريت احمرند، لذا هر نفسى كه مدعى علـم          
است قولش مسموع نبوده ونيست، وهمچنـين در        
          ذلِـك مان ميفرماينـد فُقَهـاءذكر فقهاى آخر الز

حتَ ظلِّ السمآء منْهم خَرجت     الزمانِ أَشَر فُقَهاء تَ   
الفتْنَةُ وإِلَيهِم تَعود، وهمچنين ميفرمايد إِذا ظَهرتْ       
رايةُ الحقِّ لَعنَها أَهلُ الشَّرق والغَربِ، واگر ايـن         
احاديث را نفسى تكذيب نمايد ثبوت آن بر ايـن          
عبد است، چون مقصود اختصار است لذا تفصيل        

نشد، علمائى كه فى الحقيقه از كأس       رواة عرض   
انقطاع آشاميده اند ابداً متعرض اين عبـد نـشده          
        هقاملَى االلهُ ماند، چنانچه مرحوم شيخ مرتضى أَع
وأَسكَنَه في ظلِّ قبابِ عنَايته در ايـام توقّـف در           
عراق اظهار محبت ميفرمودند وبِغَيرِ ما أَذن االلهُ        

تكلّم ننمودند، نَسأَلُ االلهَ بِأَن يوفِّقَ الكُلَّ       در اين امر    
علَى ما يحب ويرضى، حال جميع نفوس از جميع 
امور چشم پوشيده اند وباذيت اين طائفه متوجهند،     
چنانچه اگر از بعضى كه بعد از فضل بارى در          
ظلّ مرحمت سلطانى آرميده اند وبنعمـت غيـر         

 شود كه در جزاى نعمـت       متناهيه متنعمند سؤال  
سلطانى چه خدمت اظهار نموده ايد بحسن تدبير        
مملكتى بر ممالك افزوديد ويا بامرى كـه سـبب          
آسايش رعيت وآبادى مملكت وابقاى ذكر خيـر        
دولت شود توجه نموده ايد جوابى ندارند جز آنكه         
جمعى را صدق ويا كذب باسم بابى در حـضور          

 وتاراج مشغول   سلطان معروض دارند وبعد بقتل    
      هٴ مـصر   شوند، چنانچه در تبريـز ومنـصوري

بعضى را فروختند وزخارف كثيره اخذ نمودنـد        
وابداً در پيشگاه حضور سلطان عرض نشده، كلّ        

ن واقع شده كه اين فقرا را بـى         آاين امور نظر ب   
معين يافته اند، از امور خطيره گذشته اند وباين         

ملل مختلفه در   ف متعدده و  ئفقراء پرداخته اند طوا   
فه هـم ايـن قـوم       ئظلّ سلطان مستريحند يك طا    

باشند، بلكه بايد علو همت وسمو فطرت ملازمان        
سلطانى بشأنى مشاهده شود كه در تدبير آن باشند  
كه جميع اديان در سايهٴ سلطان درآيند وما بـين          
كلّ بعدل حكم رانند، اجراى حـدود االله محـض          

د الهيه سـبب    عدلست وكلّ بآن راضى بلكه حدو     
وعلّت حفظ بريه بوده وخواهد بود بقوله تعـالى         

  ي القف ا أُولِي الأَلْبابِ، از عدل       ولَكُمياةٌ يصاصِ ح
حضرت سلطان بعيد است كـه بخطـاى نفـسى          
جمعى از نفوس مورد سياط غضب شوند، حـقّ         
جلّ ذكره ميفرمايد لا تَزِر وازِرةٌ وِزر أُخْـرى،         

 در هر طائفه عالم وجاهـل       واين بسى معلوم كه   
عاقل وغافل فاسق ومتّقى بوده وخواهـد بـود،         
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وارتكاب امور شنيعه از عاقل بعيد است چه كـه        
عاقل يا طالب دنيا است ويـا تـارك آن، اگـر            
تاركست البتّه بغير حقّ توجه ننمايـد واز ايـن          
گذشته خشية االله او را از ارتكاب افعال منهيـهٴ          

ى ر طالب دنيا است امور    مذمومه منع نمايد، واگ   
كه سبب وعلّت اعراض عباد ووحشت من فـى         
البلاد شود البتّه ارتكاب ننمايد بلكه باعمالى كـه         
سبب اقبال ناس است عامل شود، پس مبرهن شد         
كه اعمال مردوده از انفس جاهله بوده وخواهـد         
 بود، نَسأَلُ االلهَ بِأَن يحفَظَ عباده عنِ التَّوجـه إِلَـى     

يرقَد ءلَى كُلِّ شَيع إِنَّه هإِلَي مهبقَريو رِهغَي .  

سبحانَك اللّهم يا إِلهِي تَسمع حنيني وتَرى حـالِي         
          كـان ي، إِني نَفْـسما ف لَمتَعلائِي وتابي ورضو

إِلَى ب بِه قُلُوب برِيتك     ندائِي خالِصاً لِوجهِك فَاجذُ   
أُفُق سمآء عرفانك وقَلْب السلْطانِ إِلَى يمينِ عرشِ        
اسمك الرحمنِ، ثُم ارزقْه يا إِلهِي النِّعمـةَ الَّتـي          
        ـعلِينْقَط كتمححابِ رسو كمكَر مآءس نلَتْ منُز

     ،كإِلَى شَطْرِ أَلْطاف هجتَويو هنْدا عمع    هدأَي بر أي 
         ثُـم ،كخَلْق نيب كتمكَل لاءإِعو رِكأَم ةرلَى نُصع
        ـدائِنالم خِّرـسلِي ةادالشَّهبِ والغَي نُودبِج هرانْص
        كترضِ كُلِّها بِقُدلَى الأَرع نلَى مع كمحيو كمبِاس

    م كدبِي نيا م ،كلْطانسأَنْـتَ     و إِنَّكو لَكُوتُ الإِيجاد
مقْتَـدر  الحاكم في المبدء والمعاد لا إِله إِلاّ أَنْتَ ال        

يمكالح زِيزالع.  

بشأنى امر را در پيشگاه حضور سلطانى مشتبه        
فـه عمـل    ي از اين طا   ىنموده اند كه اگر از نفس     

يـن عبـاد    اقبيحى صادر شود آن را از مذهب        
، فَوااللهِ الَّذي لا إِله إِلاَّ هـو ايـن عبـد            ميشمرند

ارتكاب مكاره را جايز ندانسته تا چه رسد بِآنچه         

صريحاً در كتب الهى نهى آن نازل شـده، حـقّ         
ناس را از شرب خمر نهى فرموده وحرمـت آن          
در كتاب الهى نازل وثبت شده وعلماى عـصر         

اين عمل شـنيع    كَثَّر االلهُ أَمثالَهم طُراً ناس را از        
نهى نموده اند، معذلك بعضى مرتكبند حال جزاى        
          اين عمل بنفوس غافله راجع وآن مظـاهر عـز

 ـ       جكُلُّ الو هِميسبِتَقْد دشْها، يس ومبرتقديس مقد ود
  ،ودالشُّهبِ والغَي نلُ ما        مفْعبلى اين عباد حقّ را ي

ورات مظـاهر   يشاء ويحكُم ما يرِيد ميدانند وظه     
احديه را در عالم ملكيه محال ندانسته اند، واگـر        

بين او وقومى    نفسى محال داند چه فرق است ما      
 جـلّ   كه يد االله را مغلول دانسته اند، واگر حـقّ         

ذكره را مختار دانند بايد هر امرى كه از مصدر          
حكم آن سلطان قدم ظاهر شود كلّ قبول نماينـد،          

   برهلا مو فَرلا        لا مو مإِلاّ إِلَى االلهِ لا عاص دلأَح 
ملْجأَ إِلاَّ إِلَيه، وامرى كه لازم است اتيـان دليـل          
وبرهان مدعى علَى ما يقُـولُ ويـدعي، ديگـر          
اعراض ناس از عـالم وجاهـل منـوط نبـوده           
ونخواهد بود، انبياء كه لئالى بحر احديه ومهابط        

تراض ناس واقع وحى الهيه اند محلّ اعراض واع
مة بِرسولِهِم  أُشده اند چنانچه ميفرمايد وهمتْ كُلُّ       

لِيأْخُذُوه وجادلُوا بِالباطلِ لِيدحـضوا بِـه الحـقَّ،         
وهمچنين ميفرمايد ما يأْتيهِم من رسولٍ إِلاَّ كـانُوا        
بِه يستَهزِئُون، در ظهور خاتم انبيـاء وسـلطان         

 روح العالمين فداه ملاحظه فرمائيد كه بعد اصفياء
از اشراق شمس حقيقت از افق حجاز چه مقـدار          
ظلم از اهل ضلال بر آن مظهر عز ذى الجلال          
وارد شده، بشأنى عباد غافل بودند كه اذيـت آن          
حضرت را از اعظم اعمال وسبب وصول بحقّ        
متعال ميدانسته اند چه كه علماى آن عـصر در          

 از يهود ونصارى از آن شمس افـق         سنين اوليه 
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اعلى اعراض نمودند وباعراض آن نفوس جميع       
ناس از وضيع وشريف بر اطفاى نور آن نيـر          
افق معانى كمر بستند، اسامى كلّ در كتب مذكور         
است، از جمله وهب بن راهب وكعب بن اشرف         

  وامثال آن نفوس، تـا آنكـه امـر          وعبد االله ابى 
م اطهر آن حـضرت     بمقامى رسيد كه در سفك د     

مجلس شورى ترتيب دادند، چنانچه حقّ جلّ ذكره      
وإِذْ يمكُر بِك الَّذين كَفَروا لِيثْبِتُوك أَو       "خبر فرموده   

يقْتُلُوك أَو يخْرِجوك ويمكُـرون ويمكُـر االلهُ وااللهُ         
 ريناكالم روهمچنين ميفرمايد    "خَي ،"   ركَب كَان وإِن

يك إِعراضهم فَإِنِ استَطَعتَ أَن تَبتغَي نَفَقاً فـي         علَ
          شـآء لَوو بِآية يهِمفَتَأْت مآءي السلَّماً فس ضِ أَوالأَر

  لينـاهالْج نم دى فَلا تَكُونُنلَى الْهع مهعمااللهُ لَج" ،
تاالله از مضمون اين دو آيهٴ مباركه قلوب مقربين         

حتراق است، وامثال اين امور واردهٴ محقّقه       در ا 
از نظر محو شده وابداً تفكّر ننموده ونمينمايند كه         
سبب اعراض عباد در احيان ظهور مطالع انوار        
الهيه چه بوده، وهمچنين قبل از خاتم انبيـاء در          

مريم ملاحظه فرمايند بعد از ظهـور       ابن  عيسى  
را آن مظهر رحمن جميع علماء آن ساذج ايمان         

بكفر وطغيان نسبت داده اند تا بالاخره باجـازهٴ         
حنّاس كه اعظم علماى آن عصر بود وهمچنـين         
قيافا كه اقضى القضاة بود بر آن حـضرت وارد          
آوردند آنچه را كه قلم از ذكرش خجل وعـاجز          
        هجرع ها إِلى أَنتعسبِو ضالأَر هلَياست ضاقَتْ ع

ر تفصيل جميع انبياء عرض     االلهُ إِلَى السمآء، واگ   
شود بيم آنست كـه كـسالت عـارض گـردد،           
ومخصوص علماى توراة بر آننـد كـه بعـد از           

 مستقلّ صاحب شريعت نخواهد آمـد،      موسى نبى  
نفسى از اولاد داود ظاهر خواهد شد واو مروج         
شريعت توراة خواهد شد تا باعانت او حكم توراة         

، ما بين اهل شرق وغرب جارى ونافـذ گـردد         
وهمچنين اهل انجيل محال دانسته اند كه بعـد از          

بن مريم صاحب امر جديـد از مـشرق         اعيسى  
مشيت الهى اشراق نمايد ومستدلّ باين آيه شده اند     

      ضالأَرو ماءالس ولانِ   كه در انجيل است إِنتَـز 
نلكداً، وبر آنند كه        وولَ أَبزي نِ الإِنْسانِ لَناب كَلام 

بن مريم فرموده وامر نموده تغييـر       ايسى  آنچه ع 
          ـبنيابد، در يك مقام از انجيل ميفرمايد إِنِّي ذاه
وآت، ودر انجيل يوحنّا هم بـشارت داده بـروح         
تسلّى دهنده كه بعد از من ميآيد، ودر انجيل لوقا          
هم بعضى علامات مذكور است، ولكـن چـون         
بعضى از علماى آن ملّت هر بيانى را تفـسيرى          

اى خود نمودند لذا از مقصود محتجب ماندند،        بهو
          كترـضلَ إِلى حلِنُرس لْطاننْتَ لِي يا ستَ أَذفَيا لَي

كُـلُّ   ر بِه العيون وتَطْمئِن بِه النُّفُوس ويوقن      ما تَقَ 
منْصف بِأَن عنْده علْم الكتابِ، وبعضى از نـاس         

بل تحريف كتب   چون از جواب خصم عاجزند بح     
متمسكند، وحال آنكه ذكر تحريـف در مواضـع         
      إِغْماضو لاءهالج راضلا إِعمخصوصه بوده، لَو
العلَماء لَقُلْتُ مقالاً تَفْرح بِه القُلُوب وتَطيـر إِلَـى          

       هاحيزِيزِ أَره نم عمسي يالَّذ واءإِلاَّ    إِاله لا إِله نَّه
 لكو ونِه        تُ اللِّـساننَعانِ ممالز اءضمِ اقْتدلِع الآن 

عنِ البيانِ وخُتم إِناء التِّبيـانِ إِلـى أَن يفْـتَح االلهُ            
    يرالقَد رقْتَدالم ولَه إِنَّه هتريـا     . بقُد ـماللّه حانَكبس

          ـنتَ مـخَّرس ي بِهالَّذ كمبِاس ئَلُكـي  إِلهي أَسف
          ـرِكأَم اجـرفَـظَ ستَح ضِ بِـأَنالأَرو مواتالس
         يـاحأَر ـهلَيع رلِئَلاَّ تَم كأَلْطافو كترقُد ةجاجبِز
         كـمرارِ اسأَس نغَفَلُوا م ينشَطْرِ الَّذ نالإِنْكارِ م
 المخْتارِ، ثُم زِد نُوره بِدهنِ حكْمتـك إِنَّـك أَنْـتَ          

          بر أَي ،ـمائِكسو ـكضي أَرف نلَى مع رقْتَدالم
أَسئَلُك بِالكَلمة العلْيا الَّتي بِها فَزع من في الأَرضِ         
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والسمآء إِلاّ من تَمسك بـالعروة الـوثْقَى بِـأَن لا           
ني في ظلالِ   تَدعني بين خَلْقك فَارفَعني إِلَيك وأَدخلْ     

رحمتك وأَشْرِبني زلالَ خَمرِ عنايتك لأَسكُن فـي        
خباء مجدك وقبابِ أَلْطافك، إِنَّك أَنْتَ المقْتَدر علَى        

إِنَّكو ما تَشاءومالقَي نميهأَنْتَ الم     

       اشْـتَعو الإِنْصاف صابِيحتْ مخَب قَد لْطانلَتْ يا س
نَار الاعتساف في كُلِّ الأَطْراف إِلَـى أَن جعلُـوا          

       باءـدلِ الحصوإِلَى الم رآءوالز نى ماري أُسلأَه ،
لَيس هذا أَولَ حرمة هتكَتْ في سـبِيلِ االلهِ ينْبغـي           
لِكُلِّ نَفْسٍ أَن ينْظُر ويـذْكُر فيمـا ورد علَـى آلِ            
الرسولِ إِذْ جعلَهم القَوم أُسارى وأَدخَلُـوهم فـي         

، وكان بينَهم سيد الساجِدين وسـنَد        الفَيحآء دمشْقَ
المقَربِين وكَعبةُ المشْتَاقين روح ما سواه فداه، قيلَ        

ن عباد آمنَّا بِااللهِ    الخَوارج؟ قَالَ لا وااللهِ نَح     لَهم أَأَنْتُم 
وآياته وبِنَا افْتَر ثَغْر الإِيمانِ ولاحتْ آيةُ الـرحمنِ         
وبِذكْرِنا سالَت البطْحاء وماطَت الظُّلْمةُ الَّتي حالَتْ       
         االلهُ أَو لَّهما أَح تُممريلَ أَحق ،ماءالسضِ والأَر نيب

  رما ح لَّلْتُمااللهِ         ح ـرامأَو عنِ اتَّبم نااللهُ؟ قالَ نَح هم
   دبمرِ ولُ الأَمأَص ننَحؤُو     نْتَهاهمرٍ ولُ كُلِّ خَيأَوو ه

           كْتُميـلَ أَتَـرـمِ، قالأُم نيب هكْرذمِ ودآيةُ الق ننَح
م القُرآن؟ قالَ فينا أَنْزلَه الـرحمن ونَحـن نَـسائِ         

السبحانِ بين الأَكْوانِ ونَحن الشَّوارِع الَّتي انْشَعبتْ       
 ـ      يي أَحظَمِ الَّـذرِ الأَعحالب نىم     ضالأَر االلهُ بِـه 

ويحييها بِه بعد موتها، ومنَّا انْتَشَرتْ آياتُه وظَهرتْ 
انيه وأَسراره، قيلَ   بينَاتُه وبرزتْ آثاره وعنْدنا مع    

         ،واها سمنَا عطاعانْقااللهِ و بقال لِح ليتُممٍ مرج لأَي
إِنَّا ما ذَكَرنا عبارتَه علَيه السلام بلْ رشَحنا رشْحاً         
          ـهاتمـي كَلعاً فودم ي كانوانِ الَّذيرِ الححالب نم

طَّلعوا بِما ورد علَى أُمنَاء االلهِ      ون وي لَيحيى بِه المقْبِلُ  
         ـونتَرِضعي مـوى الينَرو ،رِينأَخْس ءومِ سقَو نم

         أَشَد ونمظْلي مهقبلُ و نوا مظَلَم ينلَى الَّذع مالقَو
د مما ظَلَموا ولا يعرِفُون، تَااللهِ إِنِّي ما أَردتُ الفَسا        

بلْ تَطْهِير العباد عن كُلِّ ما منَعهم عنِ التَّقَربِ إِلَى          
االلهِ مالك يومِ التَّناد، كُنْتُ نائِماً علَـى مـضجعي          
         ـنـي مقَظَتْنأَيمنِ وحالر يبنَفَحاتُ ر لَيتْ عرم

لسماء، ما كان   النَّومِ وأَمرني بِالنِّداء بين الأَرضِ وا     
           ـكَّانس بِـذلِك دشْهيو هنْدع نلْ مي بنْدع نهذا م
جبروته وملَكُوته وأَهلُ مدائِنِ عزه، فَونَفْسه الحقِّ       
لا أَجزع من البلايا في سبِيله ولا عنِ الرزايا في          

 الـبلاء غَاديـةً لِهـذه       حبه ورِضائِه، قَد جعلَ االلهُ    
 راءالخَض ةكَرسالد   هباحـصذُبالَةً لِمو      ي بِـهالَّـذ 

        هنْدما ع دقَى لأَحبلْ يه ،ماءالسو ضالأَر قَتأَشْر
           لَـو ،هتـيناص الِكم غَداً عن يهغْني أَو هتوثَر نم

موا تَحتَ الرضامِ وجاوروا    ينْظُر أَحد في الَّذين نا    
          ـنع اجِمِ المالِكمج مرِم زيمي أَن رقْدلْ يه غامالر
براجِمِ المملُوك؟ لا فَومالِك الملُوك، وهلْ يعـرِفُ        
         الغَنَـاءو ةوأُولِي الثَّر زيملْ يهو عاةالر نلاةَ مالو

    الَّذي كَان نقُ       مالفَر عفر ؟ تَااللهِ قدوِطاءو ذاءبِلا ح
         لَمـاءالع نقِّ، أَيبِالح يقُضقَّ وى الحقَض نإِلاَّ لِم
والفُضلاء والأُمراء أَين دقَّـةُ أَنْظـارِهم وحـدةُ         

مصارِهأَب        ـنأَيو مةُ أَذْكـارِهلامسو مرِقََّةُ أَفْكارِهو
هم المستُورةُ وزخارِفُهم المشْهودةُ وسـررهم    خَزائِنُ

       ـارص اتَ قَدهيةُ، هوعضوالم مشُهفُرونَةُ وضوالم
الكُلُّ بوراً وجعلَهم قَضاء االلهِ هباء منْثُوراً، قَد نَثَلَ         

، ما كنَزوا وتَشَتَّتَ ما جمعوا وتَبـدد مـا كَتَمـوا          
       مـقُوفُهسـةُ والخالِي منُهرى إِلاّ أَمـاكوا لا يحبأَص
        ـةُ، إِنالبالي مهقَـشيبرةُ ونْقَعالم مهذُوعجةُ والْخاوِي
البصير لا يشْغَلُه المالُ عنِ النَّظَـرِ إِلَـى المـآلِ           

غَنـي  والخَبِير لا تُمسكُه الأَموالُ عنِ التَّوجه إِلَى ال       
المتَعالِ، أَين من حكَم علَى ما طَلَعت الشَّمس علَيها   
         ـنيها، أَيقَ فما خُلنْيا وي الدفَ فتَطْراسفَ ورأَسو
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  راءمالس ةيبالكَت بصاح  فْراءالص ةايالرو    نم نأَي ،
  اءروي الزف كَمح    ف ظَلَم نم نأَيو  اءحي الفَي   ـنأَيو 

       نْـدع رحالب قُبِضو هِممكَر نم الكُنُوز دتَعار ينالَّذ
بسط أَكُفِّهِم وهممهِم، وأَين من طالَ ذراعـه فـي          
        ي كَانالَّذ نمنِ، أَيحنِ الرع هعمالَ ذَريانِ وصالع

   و اللَّذَّات تَبِيجي أَن      ـنأَي ،واتالـشَّه أَثْمار يتَنجي
         مأَغْـصانُه ـنمـالِ، أَيذَواتُ الجاتُ الكَمالِ وبر
المتَمايلَةُ وأَفْنانُهم المتَطاوِلَةُ وقُـصورهم العالِيـةُ       
وبساتينُهم المعروشَةُ، وأَين دقَّـةُ أَديمهـا ورِقَّـةُ         

   خَرِيرها ويمنَس       يرـدههـا وياحأَر زِيـزها وائِهم
ورقائِها وحفيفُ أَشْجارِها، وأَين سحورهم المفْتَرةُ      
     يضضطُوا الحبه قَد مةُ، فَواهاً لَهمتَسبالم مهثُغُورو
وجاوروا الْقَضيض لا يسمع اليوم منْهم ذكْـر ولا         

  علا يو رِكْز        ونـارمأَي ،ـزملا رو رأَم منْهفُ مر
القَوم وهم يشْهدون؟ أينْكرون وهم يعلَمون؟ لَم أَدرِ        
بِأَي واد يهِيمون، أَما يرون يذْهبون ولا يرجِعون؟        
إِلَى متَى يغيرون وينْجِدون يهبِطُون ويـصعدون؟       

، " لِلَّذين آمنُوا أَن تَخْشَع قُلُوبهم لِـذكْرِ االلهِ        نِأَلَم يأْ "
            حـانو آن بلَى يـا رقُولُ بقَالَ أَو ي نى لِمطُوب
           يـكلمالأَكْـوانِ و إِلَـى مالِـك ا كَانمع عنْقَطيو
 الإِمكانِ، هيهاتَ لا يحصد إِلاّ ما زرِع ولا يؤْخَـذُ         

           لَـتمـلْ حه ،همكَرلِ االلهِ وإِلاّ بِفَض عضإِلاّ ما و
الأَرض بِالَّذي لا تَمنَعه سـبحاتُ الجـلالِ عـنِ          
الصعود إِلَى ملَكُوت ربه العزِيزِ المتُعالِ؟ وهلْ لَنا        
           نا إِلَـى مالِـكبقَريلَلُ والع ولُ بِهزلِ ما يمالع نم

 لعلَلِ؟ نَسأَلُ االلهَ بِأَن يعاملَنـا بِفَـضله لا بِعدلِـه          ا
واها سمع انْقَطَعو هإِلَي هجن تَوملَنا معجيو.   

يا ملك قَد رأَيتُ في سبِيلِ االلهِ ما لا رأَتْ عين ولا            
 ـ        ي سمعتْ أُذُن، قَد أَنْكَرني المعارِفُ وضـاقَ علَ

ة واصـفَر   ب ضحضاح الـسلام   ضالمخارِفُ قَد نَ  

ضحضاح الراحة، كَم من البلايا نَزلَتْ وكَم منْهـا         
      نعابِ وهزِيزِ الوقْبِلاً إِلى العي مشفَ تَنْزِلُ، أَموس
         ي إِلَـى أَنعمدلَّ متَهاس قَد ،بابالح رائِي تَنْسابو

شْتاقُ بي يأْسي تَااللهِ ري لِنَفْسنزح سلَيي وعجضلَّ م
الرماح في حب مولاه، وما مررتُ علَى شَجرٍ إِلاَّ         
         بـلصي ومتَ لاسعتَ قُطي يا لَيفُؤاد هخاطَب قَدو
علَيك جسدي في سبِيلِ ربي بلْ بِما أَرى النَّاس في          

ـوا       سـوا أَهفَعر ،رِفُونعلا يو ونهمعي هِمتكْرء مه
ووضعوا إِلههم كَأَنَّهم اتَّخَذُوا أَمر االلهِ هزواً ولَهواً        
ولَعباً، ويحسبون أَنَّهم محسنُون وفي حصنِ الأَمانِ       

     ظُنُّونكَما ي رالأَم سلَي ،نُونصحم مه   نورغَداً ي ،
       الغَنَاءكْمِ وونَنا أُولُو الحخْرِجفَ يوفَس ،ونرنْكما ي
          ينَـةدنَةَ إِلَـى مرتْ بِأَديمي سضِ الَّتالأَر ههذ نم
عكَّا، ومما يحكُون إِنَّها أَخْرب مدنِ الدنْيا وأَقْبحها        

 دأَرةً وورأَ  ؤُصو واءها ه       كَأَنَّهـا دار نْتَنُهـا مـاء
حكُومة الصدى لا يسمع من أَرجائِها إِلاّ صـوتُ         
تَرجِيعه، وأَرادوا أَن يحبِسوا الغُلام فيها ويـسدوا        
        ضـرنَّا عوا عدصوي خاءالر وابنا أَبوهجلَى وع

يامنا، تَااللهِ لَو ينْهكُنـي     الحيوة الدنْيا فيما غَبر من أَ     
          ـنـي مراشـلُ فعجيو غَبي الـسكُنلهيو اللَّغَب
الصخْرة الصماء ومؤانسي وحـوشَ العـراء لا        
         ـحابأَصمِ وـزأُولُو الح ربكَما ص بِرأَصو عزأَج

       خالِقمِ ودالق لِ االلهِ مالِكومِ بِحزالع   أَشْـكُرمِ، والأُم
االلهَ علَى كُلِّ الأَحوالِ ونَرجو من كَرمه تَعالَى بِهذا         
الحبسِ يعتقُ الرقاب مـن الـسلاسلِ والأَطْنـابِ         
       ابِ، إِنَّههالعزِيزِ الو هِهجةً لِوخالِص وهجلُ الوعجيو

اجاه، ونَسأَلُه بِـأَن    مجِيب لِمن دعاه وقَرِيب لِمن ن     
          بِـهـرِه وكَلِ أَميعاً لِهرد مهالأَد لاءلَ هذَا البعجي
يحفَظُه من سيوف شاحذَة وقُضبٍ نافذَة، لَم يـزلْ         
بِالبلاء علا أَمره وسنا ذكْره هذا من سنَّته قَد خَلَتْ          

    ةونِ الخالِيي القُرفَ    فوفَـس ،ةيصارِ الماضالأَعو
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         مهوادج ثَرإِذا ع موالي ونَهفْقَهما لا ي مالقَو ونلَمعي
        لَـم ،مهلَّتْ أَقْدامزم ويافُهكَلَّتْ أَسو مههادم طُوِيو
أَدرِ إِلَى متَى يركَبون مطيةَ الهوى ويهِيمون فـي         

فْلَة والغَوى، أَيبقَى عزةُ من عز وذلَّةُ من        هيماء الغَ 
ذَلَّ؟ أَم يبقَى منِ اتَّكَأَ علَى الوِسادة العلْيا وبلَغَ فـي    
العزة إِلَى الغاية القُصوى؟ لا وربي الرحمنِ كُـلُّ         

لمنَّانِ، أَي  من علَيها فانٍ ويبقَى وجه ربي العزِيزِ ا       
          دي تْهرما ع دفَو أَيى ودالر مهها سعٍ ما أَصابرد
القَضا، وأَي حصنٍ منع عنْه رسـولُ المـوت إِذا          
     ؟ لَـوريرٍ ما قَفدس أَي؟ وررِيرٍ ما كُسس أَيأَتَى؟ و

ق رحمة ربهِم   علم النَّاس ما وراء الختامِ من رحي      
العزِيزِ العلاَّمِ لَنَبذُوا الملام واستَرضوا عنِ الغُلامِ،       
        وهجي نَـسجابِ الظَّلامِ الَّذي بِحونبجح ا الآنأَمو
        ـضاءيالب دفَ تَشُقُّ يوهامِ، سالأَويِ الظُّنُونِ ودبِأَي

   الد لَةاللَّي هباً لِهذيبابـاً        ج ـهينَتدااللهُ لِم فْـتَحيو لْماء
     قُولـونيأَفْواجاً و يها النَّاسخُلُون فدي ئِذمورِتاجاً، ي
ما قالَتْه اللاَّئِماتُ من قَبلُ ليظْهر في الغَايات ما بدا          
في البِدايات، أيرِيدون الإِقامةَ ورِجلُهم في الركَابِ؟     

هابِهِم من إِيابٍ؟ لا ورب الأَربابِ إِلاَّ  يرون لِذَوهلْ
           اثـدالأَج ـنم النَّـاس قُـومي ئِذموآبِ، يي المف
ويسئَلُون عنِ التُّراث، طُوبى لِمن لا تَسومه الأَثْقالُ  

 ـ      لُّ في ذلِك اليومِ الَّذي فيه تَمر الجِبالُ ويحضر الكُ
لِلسؤالِ في محضرِ االلهِ المتَعالِ إِنَّه شَديد النِّكَـالِ،         
           ـنم لَمـاءـضِ الععب قُلُوب سقَدي أَلُ االلهَ بِأَننَس
الضغينَة والبغْضاء لِينْظُروا الأَشْياء بِعينٍ لا يغْلبها       

لِّـبهم الـدنْيا    الإِغْضاء ويصعدهم إِلَى مقـامٍ لا تُقَ      
        ملُهشْغلا يلَى والأَع نِ النَّظَرِ إِلَى الأُفُقتُها عرِياسو

المعاشُ وأَسباب الفراشِ عنِ اليومِ الَّذي فيه يجعلُ        
راشِ، ولَو أَنَّهم يفْرحون بِما ورد علَينا       الجِبالُ كَالفَ 

   أْتفَ يوفَس لاءالب نم      ،كُـونبيو وننُوحي يهف موي ي
          الغَنَـاءو ةزالع نم هلَيع ميما هتُ فرخُي ي لَوبرفَو
        نم يهما أَنا فو خاءالرو ةاحالرو لاءالعو ةوالثَّرو
الشِّدة والبلاء لاخْتَرتُ ما أَنَا فيه اليـوم، والآن لا          

أُب            لَكُـوتـي مـقَ فلايا بِما خُلالب ههذ نةً ملُ ذَرد
الإِنْشاء، لَولا البلاء في سبِيلِ االلهِ ما لَذَّ لِي بقَـائِي           
وما نَفَعني حياتي، ولا يخْفَى علَى أَهـلِ البـصرِ          

       ي أَكْثَرِ أَيرِ بِأَنِّي فنْظَرِ الأَكْبإِلَى الم رِينالنَّاظي وام
         ةرلِّقَ بِـشَعع فيتَ سالِساً تَحج كُوني دبكُنْتُ كَع
واحدة، ولَم يدرِ متَى ينْزِلُ علَيه أَينْزِلُ في الحـينِ          
          ينالعالَم بااللهَ ر نَشْكُر ي كُلِّ ذلِكفينٍ، وح دعب أَو

    والِ إِنَّهي كُلِّ الأَحف هدمنَحو     ،شَهِيد ءلَى كُلِّ شَيع 
     رسلي لَّهطَ ظسبي أَلُ االلهَ بِأَننَس    ونـدحوالم هإِلَي نع

أْوِييضِ        وور ـنم بادقَ العزريو ونصخْلالم يهف ن
      دؤَييراً وهز هأَلْطاف أُفُق نمراً وهز تهناييمـا   عف ه

 ريو بحـعِ   يطْلإِلَـى م هبقَرا يلَى مع فِّقَهويى وض
          ـنى مـرـا يمفَ مالطَّر غُضنَى لِيسالح مائِهأَس
         نِ الأَلْطـافـيبِع ـةيعإِلَى الر نْظُريو حافالإِج
       عمجي الَى بِأَنتَع أَلُهنَسو ،سافتالاع نم مفَظَهحيو

 الكُلَّ ع        نْهم ةي كُلُّ قَطْرظَمِ الَّذرِ الأَعحيجِ البلَى خَل
       دمالحو ،ينالَمي العيحمو ينالعالَم شِّربم ي إِنَّهتُنَاد
           لَـكعجي تَعـالَى بِـأَن أَلُهنَسينِ، ومِ الدوي اللهِ مالِك

م علَى العباد   ناصراً لأَمرِه وناظراً إِلَى عدلِه لِتَحكُ     
     تَخْتارو كتلَى ذَوِي قَرابع كُمكَما تَح    هما تَخْتار ملَه 

       ـومالقَي نميهتَعالِي المالم رقْتَدالم ولَه إِنَّه ،كلِنَفْس.
Declaration 

 
Two declarations from Mr. Jason Gadley and Madam J. St. Dremont have been 
received by the Guardian. RIDVAN sends their best wished to the new believers 
and praying for their success in teaching the Cause of Baha’u’llah.   
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Badi’, the bearer of the Tablet of Sultan was under 
unbearable torture for many days. The torturer was failed to 
make Badi’ to talk to disclose his Baha’i friends. The 
torturer continued torturing him to make him to confess at 
least that he had brought a petition to the King not a tablet. 
Badi’, the Pride of the Martyrs, refused even to say that. At 
last….. The torturer raised a pounder and while Badi’s head 
was on a solid support the pounder was brought down on 
Badi’s head, “…his skull was smashed and his brain oozed 
through his nostrils…” 
 
 
On the contrary the group of the ex-Hands of the Faith leaded by Ruhiyyih Khanum 
collectively “assumed authority” after the 1st Guardian left this world on 4 Nov. 
1957. And within a short period of time they managed to change the Writings, 
destroyed the embryo of the Universal House of Justice, aborted the Ten Year 
Crusade Plan, refused to obey the command of the 2nd Guardian of the Faith C. M. 
Remey, assumed for themselves the duties of the Guardian of the Faith, formed an 
illegitimate universal house of justice, denied the believer the right of Investigation 
for Truth, changed the approved material on the Administration to suit their 
objectives and successfully they turned the Baha’i Faith to a sect, to a cult, to an 
another means for disunity among the believers of the Faith and the people of the 
world. As the result of their action the establishment of the Kingdom of God on earth 
is temporary delayed. 
 
 
The attention of reader is to drawn to the degree of scarifies made by The Bab, 
Baha’u’llah, ‘Abdu’l-Baha, Shoghi Effendi, the succeeding guardians and the 
martyrs for growth of the Faith. The ex-Hands and now the false universal house of 
justice and their supporters have paid them negatively for their unquestionable 
sacrifices they made for growth of the Cause of Baha’u’llah. The present generation 
and the generations to come will not forget the ex-Hands for what they did to the 
Cause and the future historian will not certainly judge them favourably. 
 
 

 
 

Here is the story of Badi’ 
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The Story of Badi’ 

 
 

The purpose of this article is to portray two 
personalities; one a monarch of the Qajar 
dynasty, Nassir-ed-Din Shah and ‘Aq’a 
Buzurg-i-Nishapuri known as Badi’, the 
bearer of the Tablet of Baha’u’llah, known as 
Tablet of Sultan, to the monarch. The bearer 
of the Tablet sacrificed everything including 
his precious life to accomplish the task he 
was given by Baha’u’llah to hand to the 
monarch His Tablet. On the contrary the 
monarch sacrificed others to protect himself 
and his kingship and finally his life was 
ended by a bullet of an assassin, Mirza Reza 
Kermani in 1896. 
 
Among the Kings and religious leaders of the 
world that have received directly the Message 
of Baha’u’llah is Nasser-ed-Din Shah of 
Qajar (Kadjar) dynasty founded by its 
founder Aagha Muhammad Khan of Qajar 
tribe of northern Persia migrated originally 
from the Turkic tribes of central Asia. Nasser-
ed Din Shah is the 4th king of the dynasty and 
the most famous king, after Fath Ali Shah his 
great grand father of the Qajar kings. The 
disastrous reign of the Qajar kings from 1794 
to 1925 caused the decline of Persia from her 
glory to its lowest state of her social, political 
or her economical status. 
 
Nasser-ed-Din Shah reigned Persia for almost 
second half of 19th century. He ascended to 
the throne of Persia during publication of the 
Communist Manifesto by Marx and he died 
by an assassin’s bullet at the age of 65th 
birthday in 1896, four years after Ascension 
of Baha’u’llah from this world to the next. He 
traveled to Europe twice and he attempted to 
reform Persia and bring his country to the 
European level. It has been said that politics 
and the circumstances did not allow him to 
see his plan through which is very hard to 
believe. In fact during his reign and the reign 
of the other kings of the dynasty Persia fell 
from one disaster to another. H. M. Balyuzi in 

“Baha’u’llah the King of Glory” writes 
“Qajars were Umayyads of Iran (Persia). 
They were usurpers. They were treacherous. 
They did not, would not keep their words.”1  
“By the year 1795, when the revolutionary 
ardour of France had subsided, Robespierre 
and his works and the rump of the National 
Convention were all of the past, and Catherin 
the Great, the Tsarina of Russia, had only one 
year to live, the founder of the Qajar dynasty, 
the despicable Agha Muhammad Khan, was 
well established as undisputed monarch of 
Iran. And thus began for Iran a long 
nightmare, a period of unmitigated disaster. 
The Qajars were in turn cruel, sensuous, 
spineless, obscurantist and tyrannical. Under 
their yoke, Iran steadily declined from infamy 
to another”.1 

 

 The first Guardian of the Baha’i Faith in his 
work, “God Passes By”, writes “Nassiri-ed-
Din Shah, stigmatized by Baha’u’llah as the 
‘Prince of Oppressors’ as one who had 
‘perpetrated what hath caused the denizens of 
the cities of Justice and equity to lament,’ was 
during the period under review, in the full 
tide of his manhood and had reached the 
plenitude of his despotic power. The sole 
arbiter of fortunes of a country ‘firmly 
stereotyped in the immemorial tradition of the 
East’: ……. The head of an administration in 
which ‘every actor was, in different aspects, 
both the briber and the bribed”; allied, in his 
opposition to the Faith, with a sacerdotal 
order which constituted a veritable “church-
state”; supported by a people pre-eminent in 
atrocity, notorious for its fanaticism, its 
servility, cupidity and corrupt practices, this 
capricious monarch, no longer able to lay 
hands upon the person of Baha’u’llah, had to 
content himself with the task of attempting to 
stamp out in his own dominions the remnants 
of a much-feared and newly resuscitated 
community. Next to him in rank and power 
were his three eldest sons, to whom, for 
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purposes of internal administration, he had 
practically delegated his authority, and in 
whom he had invested the governorship of all 
the provinces of his kingdom. The province 
of Ádhirbayján he had entrusted to the weak 
and timid Muzaffari’d-Dín Mírzá, the heir to 
his throne, who had fallen under the influence 
of the Shaykhí sect, and was showing a 
marked respect to the mullás. To the stern and 
savage rule of the astute Mas’úd Mírzá, 
commonly known as Zillu’s-Sulhán, his 
eldest surviving son, whose mother had been 
of plebeian origin, he had committed over 
two-fifths of his kingdom, including the 
provinces of Yazd and Isfáhán, whilst upon 
Kámrán Mírzá, his favourite son, commonly 
called by his title the Nayibu’s-Saltanih, he 
had bestowed the rulership of Gílán and 
Mázindarán, and made him governor of 
Tihrán, his minister of war and the 
commander-in-chief of his army. Such was 
the rivalry between the last two princes, who 
vied with each other in courting the favour of 
their father, that each endeavoured, with the 
support of the leading mujtahids within his 
jurisdiction, to outshine the other in the 
meritorious task of hunting, plundering and 
exterminating the members of a defenceless 
community, who, at the bidding of 
Baha’u’llah, had ceased to offer armed 
resistance even in self-defence, and were 
carrying out His injunction that ‘it is better to 
be killed than kill.’ Nor were the clerical 
firebrands, Hájí Mullá ‘Alíy-i-Kání and 
Siyyid Sádiq-i-Tabátabá’í, the two leading 
mujtahids of Tihrán, together with Shaykh 
Muhammad-Báqir, their colleague in Isfáhán, 
and Mír Muhammad-Husayn, the Imám-
Jum’ih of that city, willing to allow the 
slightest opportunity to pass without striking, 
with all the force and authority they wielded, 
at an adversary whose liberalizing influences 
they had even more reason to fear than the 
sovereign himself.”2  
 
The bearer of the Tablet to the Monarch was 
‘Aq’a Buzurg son of Hiji ‘Abdul’l-Majid-i-
Shalfurush burn in the city of Nishapur of the 
providence of Khurasan in northwest of 
Persia. “Mullá Muhammad-i-Zarandi, Nabil-
i-A’zam, in the course of his travels …. came 
to ….  Nishapur, in the province of Khurasan. 
There he met Háji ‘Abdu’l-Majid-i-

Shalfurush (dealer in shawls), a noted 
merchant and a survivor of Shaykh Tabarsi, 
and as Nabil himself says, ‘an old 
acquaintance’. Háji ‘Abdul-Majid took him to 
his home. There, Nabil met Shaykh 
Muhammad-i-Ma’muri, the uncle of the 
martyr, Shaykh Ahmad-i-Khurasani, engaged 
in copying Tablets of Baha’u’llah. And to his 
surprise, Nabil found Háji ‘Abdu’l-Majid 
attending personally to everything. He asked 
the Háji whether he did not have a son old 
enough to assist him. Háji ‘Abdu’l-Majid 
replied that he had, but his son did not obey 
him. Indeed, his son, ‘Aq’a Buzurg, a youth 
in his teens, led a wild life, was unruly, and 
took no interest at all in his fathers 
preoccupations; in a word, he was the despair 
of his family. To see what followed, let Nabil, 
that inimitable narrator, tell us himself: 
‘I said, “send for him to come, I wish to see 
him.” He was sent for and he came. I saw a 
tall, gangling youth, who instead of physical 
perfections, had merely a simple heart, and I 
told his father to make him my host and leave 
his case to God . . . Then, I mentioned 
matters, very moving, which would melt a 
heart of stone.’ Nabil-i-A’zam here quotes a 
number of verses from the long poem by 
Baha’u’llah – Qasidiy-i-‘Izz-i-Varqa’iyyih, 
which he composed in Sulaymaniyyih. In 
these verses quoted by Nabil, Baha’u’llah 
speaks of His own sufferings and tribulations. 
‘Hearing these divine themes, the colour of 
the visage of that youth reddened, his eyes 
welled with tears, and the sounds of his 
lamentation rose high. I calmed his agitation, 
but throughout that night, his enamourment 
and attraction kept sleep away from the eyes 
of Shaykh Muhammad and myself. Until the 
light broke we read and recited from the holy 
script. In the morning, when he prepared the 
samovar for tea, and went out to fetch milk, 
his father came and said: “I had never heard 
my son weep. I thought that nothing could 
move him. Now, what is the spell cast on him 
to make his tears flow and to cause him to cry 
out, to make him afire with the love of God?” 
I said: “In any case he is no longer in 
command of himself, and you must give him 
up.” And his father said: “This manner of 
losing one’s self is exactly what I desired. If 
he remains firm in the Cause of God, I myself 
shall serve him.” 
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‘Aqa Buzurg was insistent that he should 
accompany me to Mash-had. But his father 
said: “I brought Shaykh Muhammad here, 
specifically to be his tutor, so that he might 
learn reading and writing within a short time, 
and study the Iqan under Shaykh 
Muhammad’s tuition, and make a copy of the 
book. Should he do these, then I undertake to 
provide him with a steed and all his 
expenses.” 
‘Subsequent to my departure from Khurasan 
and arrival at Tihrán, Shaykh Fani reached 
Nishabur and mentioned that he was on his 
way to Bandar-i-Abbas, so as to go to 
Baghdad, and ultimately to the Land of 
Mystery [Adrianople], and was permitted to 
take one person with himself.  Jinab-i-Aba-
Badi' [the Father of Badi’] provided his dear 
son with a steed and money, so that he might 
catch up with me at Baghdad, and we might 
travel together to the abode of the Beloved. 
Badi’ had accompanied the Shaykh up to 
Yazd, and there had parted company with 
him, and giving the Shaykh all that he 
possessed, and all alone, had set out on foot 
to walk all the way to the Daru’s-Salam – the 
Abode of Peace [Baghdad]. 
‘After his arrival at Baghdad, Aqa ‘Abdu’r-
Rasul was martyred, and he stepped in to 
replace the martyr, carrying Aqa 'Abdu’r-
Rasul’s water-skin over his shoulders, and 
served as the water-carrier of the companions 
there. And when the companions were 
rounded up, to be taken to Mosul, that 
illuminated youth, although wounded in 
several places by rascally men, betook 
himself to Mosul, and reached that city before 
the arrival of the captives, where, once again, 
he engaged in carrying water for them. Later 
he set his steps towards the Holy Land, and 
attained the presence of the Abha Beauty. 
The day had come in the life of this 
seventeen-year-old youth when he felt that he 
had to turn to Baha’u’llah. And he began to 
walk – to walk all the way from Mosul to the 
waters of the Mediterranean, to the foot of the 
citadel of ‘Akka, where, he knew, his Lord 
was incarcerated.  
He arrived in ‘Akka early in 1869 and, since 
he was still wearing the garb of a simple 
water-carrier, he had no trouble slipping past 
the vigilant guards at the city gates. Once 
inside the city, however, he was at a loss, for 

he had no idea how to contact his fellow 
believers and could not risk betraying himself 
by making enquiries. Uncertain as to the 
course he should follow, he repaired to a 
mosque in order to pray. Towards evening, a 
group of Persians entered the mosque and, to 
his delight, Badi' recognised ‘Abdu’l-Baha 
among them. He wrote a few words on a 
piece of paper and managed to slip this to 
‘Abdu’l-Baha. The same night, arrangements 
were made to enable him to enter the citadel 
and go into the presence of Baha’u’llah. 
Badi’ had the honour of two interviews with 
Baha’u’llah. During the course of these, 
Baha’u’llah made reference to the Tablet that 
He had already revealed, addressed to 
Násiri’d-Din Shah – the Letter which opens 
thus: 
‘O King of the Earth! Hearken to the call of 
this Vassal: verily, I am a Servant Who 
believed in God, and in His Signs and 
sacrificed Myself in His path. To this 
testifieth the calamity that surroundeth Me: 
such calamity as none of the creatures of God 
hath borne. My Lord, the All-Knowing, is 
witness unto what I say. I have summoned the 
people unto naught save Thy Lord and the 
Lord of the worlds, and for His love I have 
encountered that, the like of which the eyes of 
creation have not seen.’ 
Many were the men, veterans, who had 
longed for the honour to be entrusted with 
that Letter. But Baha’u’llah had made no 
move and waited. He had waited a long time 
until the forlorn, the weary youth, who had 
come to receive the gift of second birth from 
His hands, reached the gates of ‘Akka, and 
entered the citadel. At those two interviews 
Aqa Buzurg of Khurasan came face to face 
with his Lord, and became Badi’ – the 
Wonderful. Baha’u’llah wrote that in him ‘the 
spirit of might and power was breathed’. 
We know that to him was given the task 
which others, much older, much more tried 
and experienced than he, had hoped to 
perform, that Badi’ asked for the honour of 
delivering the Tablet to the Shah and that it 
was bestowed upon him. Since it would have 
entailed risks to have carried the Tablet out of 
‘Akka, Badi’ was instructed to go to Haifa 
and wait there, and that on his way back to 
Persia he must travel alone and not contact 
the believers. 
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Háji Mirza Haydar-Ali has recorded in his 
history Bihjatu’s-Sudur an account he heard 
from Háji Shah-Muhammad-i-Amin: ‘I was 
given a small box, the length of which was 
one and a half spans, its width was less than 
one span and its thickness was one-quarter of 
a span, and I was told to deliver it to him 
[Badi’] in Haifa together with a few pounds. I 
did not know what was in the box. I met him 
in Haifa and gave him the good news that a 
favour had been bestowed upon him and I 
was entrusted with its delivery. And so we 
went outside the town, onto Mount Carmel, 
and I delivered the box to him. He held it 
with both hands and kissed it, then he 
prostrated himself. There was also a sealed 
envelope for him which he took from me. He 
walked some twenty or thirty paces away 
from me and, turning towards the place of 
Baha’u’llah’s imprisonment, he sat down and 
read it. He then prostrated himself again and 
his face was radiant with joy and ecstasy. I 
asked him whether I could also have the 
honour of reading the Tablet which he had 
received but he replied: “There is no time.” I 
understood that it was a matter which could 
not be divulged. What was it? I had no idea at 
all of the significance of what was happening, 
nor of the importance of the task with which 
he had been commissioned. 
‘I said to him, ‘Come with me into Haifa for I 
have been instructed to deliver a sum of 
money to you.’ He replied, ‘I won’t come into 
the town with you, you go and bring the 
money.’ I went and returned but could not 
find him anywhere – he had departed. I wrote 
to Beirut that they should give him the money 
there but they had not seen him. I had no 
further news of him until I heard reports of 
his martyrdom from Tihrán. Then I realised 
that in that box had been the Lawh-i-Sultan, 
and in the envelope had been a Tablet bearing 
tidings of the martyrdom of that essence of 
steadfastness and constancy. 
In one of the Appendices to A Traveller’s 
Narrative, Edward Granville Browne has 
translated the words addressed to the bearer 
(Badi’) of the Tablet to Násiri-ed-Din Shah. 
The text of these words as well as the Tablet 
itself had not been obtained by Russian 
consular officials in Persia and sent to St 
Petersburg, where they were deposited in the 
Collection of the Institute of Oriental 

languages by the head of that Institute, 
Gamazov. Baron Rosen had sent Browne a 
copy of his catalogue of this Collection in 
which this Tablet is fully described.  
These then are the words addressed by 
Baha’u’llah to Badi’: 
 

He is God, exalted is He 
 
We ask God to send one of His 
servants, and to detach him from 
Contingent Being, and to adorn his 
heart with the decoration of strength 
and composure, that he may help his 
Lord amidst the concourse of 
creatures, and, when he becometh 
aware of what hath been revealed 
for His Majesty the King, that he 
may arise and take the Letter, by the 
permission of his Lord, the Mighty, 
the Bounteous, and go with speed to 
the abode of the King. And when he 
shall arrive at the place of his 
throne, let him alight in the inn, and 
let him hold converse with none till 
he goeth forth one day and standeth 
where he [i.e. the King] shall pass by. 
And when the Royal harbingers 
shall appear, let him raise up the 
Letter with the utmost humility and 
courtesy, and say, ‘It hath been sent 
on the part of the Prisoner.’ And it is 
incumbent upon him to be in such a 
mood that, should the King decree 
his death, he shall not be troubled 
within himself, and shall hasten to 
the place of sacrifice saying, ‘O 
Lord, praise to be thee because that 
Thou hast made me a helper to Thy 
religion, and hast decreed unto me 
martyrdom in Thy way! By Thy 
Glory, I would not exchange this cup 
for [all] the cups in the worlds, for 
Thou hast not ordained any 
equivalent to this, neither do 
Kawthar and Salsabil rival it!’ But if 
he [i.e. the King] letteth him [ei the 
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messenger] go, and interfereth not 
with him, let him say, ‘To Thee be 
praise, O Lord of the worlds! Verily 
I am content with Thy good pleasure 
and what Thou hast predestined 
unto me in Thy way, even though I 
did desire that the earth might be 
dyed with my blood for Thy love. 
But what Thou willest is best for me: 
verily Thou knowest what is in my 
soul, while I know not what is in Thy 
soul; and Thou art the All-knowing, 
the Informed.’ 
 

Háji Shah-Muhammad-i-Amin has further 
related: The late Háji ‘Ali, brother of Háji 
Ahmad of Port Sa’id, used to recount: “From 
Trebizond to Tabriz I was in his [Badi’s] 
company for some of the stages of the 
journey. He was full of joy, laughter, 
gratitude and forbearance. And I only knew 
that he had been in the presence of 
Baha’u’llah and was now returning to his 
home in Khurasan. Time and again I observed 
that, having walked a little more or less than 
one hundred paces, he would leave the road 
and, turning to face “Akka, would prostrate 
himself and could be heard to say: ‘O God, 
that which you have bestowed upon me 
through Your bounty, do not take back 
through Your justice; rather grant me strength 
to safeguard it.’”’ 
Badi’ plodded on, a solitary figure, over 
deserts and mountain peaks, for four months, 
never seeking a companion, never choosing a 
friend with whom he could share his great 
secret. His father had no knowledge of his 
return. In Tihrán, as bidden by Baha’u’llah, 
Badi’ did not go in search of his fellow 
Baha’is, but spent three days in fasting while 
he made certain where the Shah’s summer 
camp was, and went straight there, sitting on 
a hillock, all day long, so that he might be 
seen and taken to the Shah. The hour came 
when the Shah set out on a hunting 
expedition; Badi approached him calmly, 
addressing the Monarch with respect: ‘O 
King! I have come to thee from Sheba with a 
weighty message’. Násiri-ed-Din Shah may 
have been taken aback, but the confident tone 
of that youth had already impressed on his 

consciousness that this message had come to 
him from Baha’u’llah. In the words of Shoghi 
Effendi, ‘at the Sovereign’s order, the Tablet 
was taken from him and delivered to the 
mujtahids of Tihrán who were commanded to 
reply to that Epistle – a command which they 
evaded, recommending instead that the 
messenger should be put to death. That Tablet 
was subsequently forwarded by the Shah to 
the Persian Ambassador in Constantinople, in 
the hope that its perusal by the Sultan’s 
ministers might serve to further inflame their 
animosity.’ 
We have known that Badi’ was tortured and 
that he remained undaunted and steadfast to 
the very end. We have known that the pen of 
Baha’u’llah, for the space of three years, 
lauded his valour and constancy. We have 
known that to him was given the title of 
Fakhru’sh-Shuhada – The Pride of Martyrs, 
and that Baha’u’llah characterised his 
references to his ‘sublime sacrifice’ as ‘the 
Salt of My Tablets’. But it was left to the 
strange ways of Providence to bring to light 
the full story of the last days of Badi’, his 
ordeal and his immolation. It is a horrific 
story, but moving, a story of which every 
Baha’i cannot but be proud. The fiendish 
cruelty which it discloses, sickens, but the 
unassailable integrity, the never-wavering 
faith, the invincible courage of that wonderful 
youth of seventeen ennoble the soul. 
To see how it happened, how Providence 
intervened, we have to move swiftly with the 
years – more than four decades – in fact, to 
the year 1913. 
 
Early in 1913, Muhammad-Vali Khan-i-
Tunukabuni, Nasru’s Saltanih and the 
Sipahdar-i-A’zam (later Sipahsalar-i-A’zam) 
were in Paris. Tunukabun, the home town of 
this grandee of Iran, of which he was himself 
the governor over a period of years, is 
situated in the province of Mazindaran. Núr 
and Kujúr and Takur, where Baha’u’llah’s 
forbears lived, also belong to this lush 
Caspian province. Sipahdar-i-A’zam was one 
of the two Nationalist leaders, who, in 1909, 
marched on Tihran, at the head of their men, 
to restore the Constitution which 
Muhammad-‘Ali Shah had wantonly 
destroyed. He converged on the capital from 
the north, and the other leader, the Bakhtiyari 
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chieftain Háji ‘Ali-Quli Khan, the Sardár-i-
As’ad, from the south. 
When Muhammad-‘Ali Shah had staged his 
coup, in June 1908, relying heavily on 
Russian support, and had sent his Cossack 
Brigade, under Colonel Liakhoff, to storm the 
Baharistan, the Parliament building, and 
arrest those deputies who had incurred his 
wrath, Sipahdar-i-A’zam not only did not 
challenge the autocracy of Muhammad-‘Ali 
Shah, but gave him his active support and led 
the royal forces to invest in the city of Tabriz 
that had risen in revolt. However, he was 
soon disillusioned and drifted away from the 
side of Muhammad-Ali Shah to the ranks of 
his opponents. In Rasht, he became a member 
of the Revolutionary council and there he 
planned his march on Tihrán. 
In the meantime, the powerful Bakhtiyari 
tribe with a few dissidents, declared for the 
Constitution and Haji Ali-Quli Khan, the 
Sardár-i-As’ad, whose father had died in the 
prison of the notorious Zillu’s-Sultan, hurried 
from Europe to assist his elder brother, 
Samsamu’s-Sultanih, who had taken 
possession of Isfahan. 
Russian officials, in concert with the British, 
tried to dissuade Sipahdar-i-A’zam and 
Sardár-i-As’ad from carrying out their plans. 
They failed, the Nationalist forces occupied 
Tihrán in mid-July, Muhammad-‘Ali Shah 
took refuge in the Russian Legation and was 
deposed. His eldest son, Sultan-Ahmad 
Mirza, twelve years old was put on the throne 
with a regent: the venerable ‘Adudu’l-Mulk, 
chief of the Qajar notables; and Sipahdar-i-
A’zam became the first prime minister of the 
restored constitutional regime. But despite his 
signal service to the cause of the Constitution, 
Sipahdar-i-A’zam was suspected of being a 
reactionary at heart, sympathetic to the ex-
Shah and Russian schemes. In truth, he was 
aloof and imperious, much of a grandee, 
totally lacking the arts of the demagogue. In 
the summer of 1911, while he was once again 
the Prime Minister, Muhammad-‘Ali Shah 
made an abortive attempt to win back his 
throne, and Sipahdar-i-A’zam was forced to 
resign. It was thought that he would not act 
promptly and energetically to foil the designs 
of the ex-shah. He has stated that he went to 
France in 1913, for medical treatment. 
Howbeit, he was in Paris in March, at the 

time when ‘Abdu’l-Baha was still visiting the 
French capital. Either then, or possible 
sometime earlier, Mme Laura Dreyfus-
Barney had presented to him a copy of the 
Persian version of Some Answered Questions 
by ‘Abdu’l-Baha. One day Sipahdar-i-A’zam 
opened the book to read the story of Badi’ 
and as he read he recalled an incident of his 
early youth, and wrote his recollections in the 
margin. This is what he wrote: 
 
‘6 Rabi’u’l-Avval 1331  
26 February AD 1913 
Paris, Hôtel d’Albe, Avenue Champs Elysée 
 
‘That year, when this letter [Baha’u’llah’s 
Tablet] was sent, the messenger came to the 
Sháh in the summer resort of Lár, and this is 
the full account of what happened. 
‘The late Násiri-ed-Din Sháh was very fond 
of the summer resorts of Lár, Núr and Kujúr. 
He ordered my father, Sá’idu’d-Dawlih the 
Sardár [Sirdar], and myself (then a youth with 
the rank of Sarhang [Colonel]) to go to Kujúr 
and find provisions and victuals for the royal 
camp. “I am coming”, he said, “to the 
summer resort of Lár and from there to the 
resort of Baladih of Núr and thence to Kujúr.” 
These resorts adjoin each other and are 
contiguous. My father and I were in the 
environs of Manjil-i-Kujúr when news 
reached us that the Sháh had arrived at Lár, 
and that there he had put someone to death, 
by having him strangled. Then it was reported 
that this man [who was put to death] was a 
messenger of the Bábis. At that time the word 
“Bahá’i” was not known and we had never 
heard it. All the people rejoiced of the slaying 
of that messenger. Then the Sháh came to 
Baladih of Núr. My father and I went forth to 
greet him. Near the village of Baladih, where 
a large river flows, they had set up the Sháh’s 
pavilion, but the Sháh had not yet arrived. 
Kázim Khán-i-Turk, the Farrásh-Báshi of the 
Sháh, had brought the advance equipage. We 
wanted to pass by. My father, who had the 
rank of Mir-Panj [General] and had not yet 
received the title of Sá’idu’d-Dawlih, was 
acquainted with this Kázim Khán. He told 
me, “Let us go and visit this Farrásh-Báshi.” 
We rode up to the pavilion and dismounted. 
Kázim Khán was seated with much pomp in 
his tent. We entered the tent. He received my 
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father respectfully and showed me great 
kindness. We sat down and tea was served. 
The talk was about the journey. Then my 
father said “Your Honour the Farrásh-Báshi, 
who was this Bábi and how was he put to 
death?” He replied, “O Mir-Panj! Let me tell 
you a tale. This man was a strange creature. 
At Safid-Ab-i-Lár, the Sháh mounted to go 
hunting. As it happened I had not mounted. 
Suddenly I saw two cavalrymen galloping 
towards me. The Sháh had sent for me. I 
immediately mounted, and when I reached 
the Sháh, he told me that a Bábi had brought 
a letter. ‘I ordered his arrest,’ the Sháh said, 
‘and he is now in the custody of Kishikchi-
Báshi [Head of the Sentries]. Go and take him 
to the Farrásh-Khánih. Deal with him gently 
at first, but if not successful use every manner 
of force to make him confess and reveal who 
his friends are and where they are to be found 
– until I return from the hunt.’ I went, took 
him from the Kishikchi-Báshi and brought 
him away, hands and arms tied. But let me 
tell you something of the sagacity and the 
alertness of the Sháh. This man was 
unmounted in that plain and as soon as he 
raised his paper to say that he had a letter to 
deliver, the Sháh sensed that he must be a 
Bábi and ordered his arrest and the removal 
of any letter he had. He was then detained but 
had not given his letter to anyone and had it 
in his pocket. I took this messenger home. At 
first I spoke to him kindly and gently; ‘Give 
me a full account of all of this. Who gave you 
this letter? From where have you brought it? 
How long ago was it? Who are your 
comrades?’ He said, ‘This letter was given to 
me in ‘Akka by Hadrat-i-Baha’u’llah. He told 
me: “You will have to go to Iran, all alone, 
and somehow deliver this letter to the Sháh of 
Iran. But your life may be endangered. If you 
accept that, go; otherwise I will send another 
messenger.” I accepted the task. It is now 
three months since I left. I have been looking 
for an opportunity to give this letter into the 
hands of the Sháh and bring it to his notice. 
And thanks be to God that today I rendered 
my service. If you want Bahá’is, they are 
numerous in Iran, and if you want my 
comrades, I was all alone and have none.’ I 
pressed him to tell me the names of his 
comrades and the names of the Bahá’is of 
Iran, particularly those of Tihrán. And he 

persisted with his denial: I’I have no comrade 
and I do not know the Bahá’is of Iran.’ I 
swore to him: ‘If you tell me these names I 
will obtain your release from the Sháh and 
save you from death.’ His reply to me was: ‘I 
am longing to be put to death. Do you think 
that you frighten me?’ Then I send for the 
bastinado, and farrashes (six at a time) started 
to beat him. No matter how much he was 
beaten he never cried out, nor did he implore. 
When I saw how it was I had him released 
from the bastinado and brought him to sit 
beside me and told him once again: ‘Give me 
the names of your comrades.’ He did not 
answer me at all and began to laugh. It 
seemed as if all that beating had not harmed 
him in any way. This made me angry. I 
ordered a branding-iron to be brought and a 
lighted brazier. While they were preparing the 
brazier I said: ‘Come and speak the truth, else 
I will have you branded’; and at that I noticed 
that his laughter increased. Then I had him 
bastinadoed again. Beating him that much 
tired out the farrashes. I myself was also tired 
out. So I had him untied and taken to the back 
of another tent, and told the farrashes that by 
dint of branding they ought to get a 
confession from him. They applied red-hot 
iron several times to his back and chest. I 
could hear the sizzling noise of the burning 
flesh and smell it too. But no matter how hard 
we tried we could get nothing out of him. It 
was about sunset that the Sháh returned from 
hunting and summoned me. I went to him and 
related all that had happened. The Sháh 
insisted that I should make him confess and 
then put him to death. So I went back and had 
him branded once again. He laughed under 
the impact of the red-hot iron and never 
implored. I even consented that this fellow 
should say what he had brought was a petition 
and make no mention of a letter. Even to that 
he did not consent. I then lost my temper and 
ordered a plank to be brought. A farrash, who 
wielded a pounder used for ramming in iron 
pegs, put this man’s head on the plank, and 
stood over him with the raised pounder. I told 
him: ‘If you divulge the names of your 
comrades you will be released, otherwise I 
will order them to bring that pounder down 
on your head.’ He began to laugh and give 
thanks for having gained his object. I 
consented that he should say it was a petition 
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he had brought, not a letter. He even would 
not say that. And all those red-hot rods 
applied to his flesh caused him no anguish. 
So, in the end, I gave a sign to the farrash, 
and he brought down the pounder on this 
fellow’s head. His skull was smashed and his 
brain oozed through his nostrils. Then I went 
myself and reported it all to the Sháh.” 
‘This Kázim Khán-i-Farrásh-Báshi was 
astounded by that man’s behaviour and 
endurance, astonished that all the beating and 
application of red-hot metal to his body had 
no effect on him, causing him no distress. He 
said, “I went and told the Sháh and was 
rewarded with a sardari [an outer garment], 
which was the Sháh’s own. We interred the 
corpse in the same place – Safid-Ab – and no 
one knows where it is.” But now the Bahá’is 
have discovered the place, and for them it is a 
place of pilgrimage. 
‘These utterances of Kázim Khán-i-Farrásh-
Báshi I heard with my own ears. He related it 
all to us. I was very young and I was 
astonished. That same letter the Sháh sent to 
Tihrán for Háji Mullá ‘Aliy-i-Kani and other 
mullás to read and to answer. But they said 
that there was nothing to answer; and Háji 
Mullá ‘Ali wrote to Mustawfiyu’l-Mamálik 
(who was the Premier at the time) to tell the 
Sháh that, “If God forbid, you should have 

any doubts regarding Islam and your belief is 
not firm enough, I ought to take action to 
dispel your doubts. Otherwise such letters 
have no answer. The answer was exactly what 
you did to his messenger. Now you must 
write to the Ottoman Sultan to be very strict 
with him and prevent all communications.” 
Sultan ‘Abdu’l-‘Aziz was living then. It was 
during his reign.’ 
 
‘27 Rabi’u’l-Avval 1331, 2 March AD 1913 
Written at the Hôtel d’Albe in Paris. 
 
‘Tonight I could not sleep. Mme Dreyfus had 
sent me this book and I had not read it. It is 
early morning. I opened the book and read on 
till I reached the theme of Letters to the 
Kings, and to Násiri-ed-Din Sháh. Because I 
had been there on that journey and had heard 
this account personally from Kázim Khán-i-
Farrásh-Báshi, I wrote it down.  
‘A year and a half later, on the journey to 
Karbilá, this Kázim Khán went mad. The 
Sháh had him chained and he died miserably. 
The year I went to Tabriz, as the Governor-
General of Ádharbáyján, I found a grandson 
of his, begging. “Take heed, O people of 
insight and understanding”. 
 
Muhammad-Vali, Sipahdár-i-A’zam.’
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The Qajars Kings 
From left to right top to bottom; 

Agha Muhammad Khan, the founder of the dynasty, Fath Ali Shah, Contemporary with Sheikh Ahmad 
Ahsaie,  Mohammad Shah, Contemporary with The Bab, Nasser-ed Din Shah, Contemporary with the 

Bab and Baha’u’llah, Mozaffar-ed-Din Shah, Mohammad Ali Shah, Ahmad Shah 



 30 

 
 

A Temple Of Worship Upon 
Mount Carmel 

 
By 

 
Kamran Taimouri 

 
 

Among many architectural designs made 
by Charles Mason Remey, his design for the 
future Baha'i Temple (Mashriq’ul-Adhkar) on 
Mount Carmel, in Haifa, Israel, is unique.  
It was done in Indian style of architecture and 
approved by Shoghi Effendi, the first 
Guardian of the Baha'i Faith. This 
was announced to the Baha'i world 
community, in April 25, 1953: "Preliminary 
steps taken in reparation of final design for 
the Mashriq’ul-Adhkar on Mount Carmel by 
President of the International Baha'i Council, 
specifically appointed by Abdu'l-Baha to be 
its architect” (Messages to the Baha'i World, 1950-
1957, pp.12-13) 
‘Abdu'l-Baha is one of the three central 
figures of the Baha'i Faith, who in numerous 
Tablets, praised Mason Remey for being firm 
in God's Covenant and detached from worldly 
possession. In a Tablet to Mason Remey, 
dated October 7, 1921, ‘Abdu'l-Baha wrote:  " 
Sometime ago I wrote thee a letter, whose 
content was that praise be to God, thou hast 
become confirmed in drawing a plan for the 
pilgrim house in Haifa. It is my hope that this 
pilgrim house may be built under your 
supervision.  Also in the future a Mashriq'ul-
Adhkar will be established on Mount Carmel. 
Thou wilt be its architect and founder. I give 
thee this glad tiding. Thou must be very glad 
and thankful for this statement [task].  
Convey to each one of the Friends the best 
Abha greetings.  Upon thee be the Glory of 
the Most Glorious.  (Signed)  ‘Abdul-
Baha Abbas (Extracted from the original translation) 

  
 Mason Remey, in 1923, published a series of 
designs for temples and shrines in a book 
under the title 
of, "Architectural Compositions in the Indian 

Style" Later on, in July 1924, he 
added several pages of explanation to this 
book for the Baha'i readers when he was 
donating one copy to the Local Baha'i 
Archives, in Washington, DC. In the 
Foreword of this copy he Stated:" It is 
recorded that upon various occasions and to 
different people our Beloved Master, ‘Abdu'l-
Baha, expressed his preference of the style of 
Taj-Mahal, saying that of all existing styles of 
architecture the Indian style was best suited 
for Baha'i temples. Therefore I have designed 
these buildings in this style.” 
  
For the section 5 of his book, Mason Remey 
added, such as: “This design for a 
Mashriq’ul-Adhkar upon the promontory of 
Mount Carmel was made at the specific 
request of Shoghi Effendi , and in its making , 
care was taken to carry out, as nearly as 
possible, his expressed ideas. The proposed 
site is that now occupied by the light house. A 
series of retaining walls would be built on the 
slope of the mountain in such [a] manner as 
to sustain nine terraces, arising one above the 
other, upon the uppermost of which the 
Temple would stand." 
  
In April 1954, Shoghi Effendi announced: 
" The site for the first Mashriq’ul-Adhkar of 
the Holy Land has been selected ...situated at 
the head of the Mountain of God, in close 
proximity to the Spot hallowed by the 
footsteps of Baha'u'llah, near the time-
honoured Cave of Elijah, and    associated 
with the revelation of the Tablet of Carmel, 
the Charter of the World Spiritual and 
Administrative Centres of the Faith on that 
mountain." (Messages to the Baha'i World, p.63) 
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 Furthermore, on May 4, 1953, Shoghi 
Effendi confirmed that “The design for 
the Mashriq’ul-Adhkar on Mt. Carmel, 
conceived by the architect appointed by 
Abdu'l-Baha, has been       completed, and a 
model constructed, which is soon to be 
unveiled at the All-America Intercontinental 
Teaching Conference." (ibid. p. 149) 
Today, after fifty years from the passing of 
the first Guardian of the Baha'i Faith, the site 
for the Baha'i Temple of worship on Mount 
Carmel is marked by an obelisk, and it is not 
known when this Temple will be erected. 
Sometimes about 1985, a relative of the 
writer of this article who had 
visited Israel, saw the model of the 
future Baha'i Temple of Mount Carmel in the 
shrine of Baha'u'llah, in Bahji. The guide to 

the pilgrims told them that the design of 
the Temple was made by Mason Remey. This 
was a surprise to the Baha'i pilgrims for 
Mason Remey had been expelled and 
shunned by the Baha'i world 
community because of his declaration of 
being the second Guardian of their Faith, in 
1960. 
The visitor has taken a photo of the model 
and passed a copy of the same to the writer.    
Although the Baha'i 
Administrative Headquarters, in Haifa, try to 
hide from the Baha'is, the services and 
sacrifices of Mason Remey for the Baha'i 
Faith yet many designs that he made for the 
Baha'i Temples and shrines talk for 
themselves. 
 

 
 

 
 

Model of the Mount Carmel Mashriq’ul-Adhkar taken by a visitor at the resting place of 
Baha’u’llah in the Holy Land 
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An Introductory note to 
“Baha’u’llah and the New Era” 

 
 

During the life of Shoghi Effendi, the 1st 
Guardian of the Faith, two major introductory 
books were approved by the Guardian for 
publication. One was in Persian, Nazar-i-
Ejmali by Ahmad Yazdani and the other 
“Baha’u’llah And The New Era” by J. E. 
Esslemont. J. Soghomonian, the present 4th 
Guardian of the Baha’i Faith directed the 
writer to publish, in RIDVAN, an 
introductory to latter book, “Baha’u’llah and 
the New Era”, in witch it has been widely 
published in English and in other languages 
of the East and the West. 
 
The author of the book in his introduction to 
the text states: “In December 1914, through a 
conversation with the friends who had met 
‘Abdu’l-Baha, and the loan of a few 
pamphlets, I first became acquainted with the 
Baha’i teachings. I was at once struck by their 
comprehensiveness, power and the beauty. 
They impressed me as meeting the great 
needs of the modern world more fully and 
satisfactorily than any other presentation of 
religion which I had come across-an 
impression witch subsequent study has only 
served to deepen and confirm. 
“In seeking for further knowledge about the 
movement I found considerable difficulty in 
obtaining the literature wanted, and soon 
considered the idea of putting together the 
gist of what I learnt in the form of a book, so 
that it might be more easily available for 
others. When communication with Palestine 
was reopened after the war, I wrote to 
‘Abdu’l-Baha and enclosed a copy of the first 
nine chapters of the book, which was then 
almost complete in rough draft. I received a 
very kind and encouraging reply, and a 
cordial invitation to visit him in Haifa and 
bring the whole of my manuscript with me. 
The invitation was gladly accepted, and I had 
the great privilege of spending two and a half 
months as the guest of ‘Abdu’l-Baha during 
the winter of 1919-20. During this visit 
‘Abdu’l-Baha discussed the book with me on  
 
various occasions. He gave several valuable 
suggestions for its improvement and proposed 

that, when I had revised the manuscript, he 
would have the whole of it translated into 
Iranian so that he could read it through and 
amend or correct it where necessary. The 
revisal and translation were carried out as 
suggested, and ‘Abdu’l-Baha found time, 
amid his busy life, to correct some three and a 
half chapters (Chapters I, II, V and part of III) 
before he passed away.” It does not appear 
that a publication of this version of the book 
was ever published before 1923 edition. It 
was this edition that the 1st Guardian of the 
Faith has given his approval for publication. 
“Shoghi Effendi, the grandson of ‘Abdu’l-
Baha and Guardian of the Cause,”, writes J. 
E. Esslemont has also read the whole of 
manuscript (in English) and given his cordial 
approval,” [J. E. Esslemont, Baha’u’llah And New Era, 
Baha’i Publishing Trust, 1950] 
The introduction to 1937 edition was revised 
and the statement; “Shoghi Effendi ….. given 
it his cordial approval” together with the 
name of an individual were removed from 
1937 edition. In a letter to an individual 
written on behalf of the 1st Guardian; states: 
“He” [the 1st Guardian] “approves of your 
getting out the edition of the ‘New Era’ which 
you now have in the press; but feels very 
strongly that any future editions should 
strictly conform to the 1937 American 
edition, in order to preserve unification in this 
very important Baha’i publication.”[Message 
from the Guardian of the Baha’i Faith to Baha’is of British 
Isles, Baha’i Publishing Trust, 1981]    
In the introduction to 1950 edition of the 
book; it is stated that “This edition does not 
displace the text as it has appeared since 
major revision was made in the book under 
the direction of the Guardian of the Faith in 
1937… It should be added that any future 
revision of the text in the future is subject to 
approval by Shoghi Effendi. The Committee 
has no authority to pass upon revision which 
may be desired by Baha’is of other countries 
for their particular need. December 1950” [J. 
E. Esslemont, Baha’u’llah And New Era, Baha’i Publishing 
Trust, 1950] 
The aim of the text is elaborated in Chapter I 
of the text where the author states: “The 
endeavour in the following chapters will be to 
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set forth, as far as possible, fairly and without 
prejudice, the salient features of the history 
and more especially of the teachings of the 
Baha’i Cause, so that readers may be enabled 
to form an intelligent judgment as to their 
importance, and perhaps be induced search 
into the subject more deeply for themselves. 
“Search after truth, however, important 
though it be, is not the whole aim and end of 
life. The truth is no dead things, to be placed 
in a museum when found-to be labelled, 
classified, catalogued, exhibited and left 
there, dry and sterile. It is something vital 
which must take root in men’s hearts and bear 
fruit in their lives ere they reap the full 
reward of their search. 
The real object, therefore, in spreading the 
knowledge of the prophetic revelation is that 
those who become convinced of its truth may 
proceed to practice its principles, to ‘lead the 
life’ and diffuse the glad tidings, thus 
hastening the advent of that blessed day when 
God’s Will shall be done on earth as it is in 
Heaven.” [J. E. Esslemont, Baha’u’llah And New Era, 
Baha’i Publishing Trust, 1950] 
The importance of the text and its author is 
revealed in the statement made by the 1st 
Guardian of the Faith in his letter of 30 Nov., 
1925 where he states: “It is with feelings of 
overwhelming sorrow that I communicate to 
you the news of yet another loss which the 
Almighty, in his inscrutable wisdom, has 
chosen to inflict upon our beloved Cause. On 
the 22nd of November 1925 – that memorable 
and sacred day in which the Baha’is of the 
Orient celebrated the twin festivals of the 
Declaration of the Bab and the birthday of 
Abdu’l-Baha – Dr John E. Esslemont passed 
on to the Abha Kingdom. His end was as 
swift as it was unexpected. Suffering from the 
effects of a chronic and insidious disease, he 
fell at last a victim to the inevitable 
complications that ensued, the fatal course of 
which neither the efforts of vigilant 
physicians nor the devoted care of his many 
friends could possibly deflect. 
“He bore his sufferings with admirable 
fortitude, with calm resignation and courage. 
Though convinced that his ailments would 
never henceforth forsake him, yet many a 
time he revealed a burning desire that the 
friends residing in the Holy Land should, 
while visiting the Shrines, implore the All-

Merciful to prolong his days that he may 
bring to a fuller completion his humble share 
of service to the Threshold of Baha’u’llah. To 
this noble request all hearts warmly 
responded. But this was not to be. His close 
association with my work in Haifa, in which I 
had placed fondest hopes, was suddenly cut 
short. His book however, an abiding 
monument to his pure intention, will, alone 
inspire generations yet unborn to tread the 
path of truth and service as steadfastly and as 
unostentatiously as was trodden by its 
beloved author. The Cause he loved so well 
he served even unto his last day with 
exemplary faith and unstinted devotion. His 
tenacity of faith, his high integrity, his self 
effacement, his industry and painstaking 
labours were traits of a character the noble 
qualities of which will live and live forever 
after him. To me personally he was the 
warmest of friends, a trusted counsellor, and 
indefatigable collaborator, a lovable 
companion. 
“With tearful eyes I supplicate at the 
threshold of Baha’u’llah – and request you all 
join – in my ardent prayers, for the fuller 
unfolding in the realms beyond of a soul that 
has already achieved so high a spiritual 
standing in this world. For by the beauty of 
his character, by his knowledge of the cause, 
by the conspicuous achievements of his book, 
he has immortalised his name, and by sheer 
merit deserved to rank as one of the Hands of 
the Cause of God. 
“He has been laid to rest in the heart of the 
beautifully situated Baha’i burial ground at 
the foot of Carmel, close to the mortal 
remains of that venerable soul, Haji Mirza 
Vakilu’d-Dawlih, the illustrious cousin of the 
Bab and chief builder of the Mashriqu’l-
Adhkar of ‘Ishqabad. Pilgrims visiting his 
grave from far and near will, with pride and 
gratitude, do honour to a name that adorned 
the annals of an immortal Cause. 
May he eternally rest in peace. Shoghi” 
[Message from the Guardian of the Baha’i Faith to Baha’is of 
British Isles, Baha’i Publishing Trust, 1981]  

 
Contents of the book will be 

highlighted in the next issue of 
RIDVAN 

E. S. Yazdani, August 2008, Sydney, Australia   
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Continues from the last issue of RIDVAN: 

 
I COMPELL THE CAUSE TO ACCEPT ME 
The time is now at hand when the Hands of 
the Faith should know and realise that the 
Beloved Guardian placed me in command of 
this situation when he appointed me President 
of the Baha’i International Council for he 
gave me the power and the clear authority to 
call a halt in these ruinous to-the-Cause 
proceedings of violation; namely the program 
of plans for 1963 that you, he Hands of the 
Faith, are foisting upon the Cause. 
I forbid you to do anything at all about taking 
over the International Council as you 
announce that you are going to do.  
You have thus appointed yourselves to take 
over the control of the Council. In your last 
general message to the believers, you state the 
Council “is to work under the direction and 
the supervision of the Hands of the Cause 
residing in the Holy Land”. 
 
What audacity! 
 
As you know and as the entire world knows, 
the Beloved Guardian appointed me President 
of the International Council and I will not 
countenance any usurpation of my 
responsibilities, as you tell the Baha’i world 
you are going to do in your program for 1963, 
signed by twenty-two of the Hands in 
Conclave. You have no right whatsoever to 
perpetrate such violation upon the Cause and 
I, President of the International Council and 
Guardian of the Faith, will not permit you to 
carry through this particular step in your 
violation of the International Council 
established by our Beloved Guardian. 
The hands of the Faith have the responsibility 
of protecting the Faith and this command they 
have violated – the command to protect the 
Faith that was given to them by the Will and 
Testament of the Master! The Guardian alone 
wields the right to choose and to appoint a 
succeeding Guardian for the Faith, who alone 
can give the Cause the infallible guidance that 
the Faith must have in order to guide the 
Cause. 
As for myself, the beloved Guardian, in his 
infallibility bestowed upon me, Mason 
Remey, the power and the authority to half 

your program for 1963 and this I am now 
doing in order to save the Cause from this 
violation of the Administration upon which 
you are launched, and which is apparently 
succeeding to such an extent that I am now 
compelled to exert he full power given me by 
the Infallible Beloved Guardian, to stop your 
program of activities for 1963 and to insist 
that this 1963 program be abandoned, and 
thus compel you to acknowledge me as the 
one appointed by the Beloved Guardian, to 
save the Baha’i Faith in this emergency. 
I am surprised that the Hands of the Faith 
have not realised this without my having to 
tell these things. I am now putting forth any 
claim of mine for control of this body of 
Hands. My only claim to this authority was 
bestowed upon me by the Beloved Guardian 
when he appointed me President of the 
Council, later to be Guardian of the Faith. 
Are you to question this? For the first 
Guardian of the Faith gave me this authority 
and this power, by which I am now 
compelling the Cause to accept me as the 
Second Guardian of the Faith. 
 
THE ADVENT OF THE SECOND 
GUARDIAN 
The International Council, and all of these 
were appointed by the infallible decree of the 
First Guardian of the Faith and in all cases of 
both the Hands and the International Council 
members, all were to be under the infallible 
guidance of the Guardianship of the Faith, 
which infallible guidance was vested in the 
First Guardian of the Faith, until his death – 
whereupon the death of the First Guardian of 
the Faith, this infallibility automatically 
passed to the Second Guardian of the Faith 
who, during this state of the dilemma of the 
interregnum, was in occultation. He was in 
the world but he did not make his presence 
known to the people of the Faith; therefore 
neither the Hands of the Faith nor the 
International Council can take any sure or 
certain action until the Second Guardian 
declares himself and comes forth to the 
believers as proclaimed by the Beloved 
Guardian to be his successor. 
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The credentials of the Second Guardian of the 
Faith will be found to have been given by the 
First Guardian of the Faith and my assurance 
of this is because in the Master’s Will and 
Testament it is so written; therefore, since the 
Beloved Guardian was infallible, he must 
perforce have complied with this order 
described by ‘Abdu’l-Baha in his Will and 
Testament. 
To be sure the Baha’i world does not know as 
yet who and where the Second Guardian of 
the Faith actually is occultated, but we can be, 
or should be, sure and confirmed in our belief 
that the Beloved Guardian did not leave the 
Faith without infallible guidance to carry the 
Cause on into the future. 
Therefore I, President of the Baha’i 
International Council, have urged the Hands 
of the Faith to diligently seek to find the 
Second Guardian of the Cause, thus to 
prepare themselves to welcome him. 
 
MY APPOINTMENT 
By virtue of my appointment as President of 
the Baha’i – International Council, our 
Beloved Guardian has bestowed upon me the 
authority and the power to call this halt that I 
do to the activities of the Hands of the Faith 
to take over to put aside the Council, 
appointed by the Beloved Guardian, elect 
another International Assemble and to put it 
into working order and then to which is stated 
as they intend to do in their message to the 
Baha’i world from their third Behje Conclave 
and which was signed by twenty-two of the 
Hands of the Faith – that was all of those who 
were present at that conclave, save I, myself, 
who refused to endorse this violation. 
 
MY ANNOUNCEMENT 
The condition that forces me at this time to 
make this announcement to the Baha’i world 
through this National Convention is 
precipitated by the announcement to the 
Baha’i world of the Hands of the Faith in 
their third annual message to the Baha’is of 
east and west, dated November 4, 1959, that 
was signed by the twenty two of the Hands of 
the Faith. 
In this document is outlined their plans for 
1963 that are so flagrantly in violation of the 
Administration of the Faith, that I find myself 

obliged to guard and protect the Faith from all 
such violation. 
Dear Friends: To again reiterate, I leave one 
hope and thought with you to cling to during 
these difficult days of dilemma in the Faith, 
and it is that our Beloved Guardian of the 
Cause left the Cause amply protected for the 
period of interregnum and that he indicated 
beyond a doubt who his successor is – the 
Second Guardian of the Faith who 
automatically became the Second Guardian of 
the Faith at the death of Shoghi Effendi and 
that the Second Guardian of the Faith will 
disclose himself to the believers when his 
way so to do is made feasible for him by the 
spiritual condition of the Hands of the Faith. 
But Dear Friends, please, please rest assured 
of all that I am telling you. Be at ease until 
the Hands of the Faith call a conclave to plan 
to receive in a fitting manner, their Guardian 
when he emerges from his present 
occultation. 
This is a very difficult time for the Hands of 
the Faith, so the believers should be most 
considerate of them. 
 
FALLIBILITY OF THE HANDS OF THE 
FAITH 
The Hands of the Faith, ignorantly or 
otherwise, are apparently deceiving 
themselves and also are out to deceive many 
of the believers who, uninformed of the 
teachings, believe that this Universal House 
of Justice that the Hands will establish will 
give the Cause infallibility as promised by the 
Hands of the Faith! 
This promise of the Hands of the Faith to the 
Baha’is of the world is indeed a most great 
violation and an affront to the infallible 
teachings of the Beloved Guardian who very 
explicitly explained to the believers that the 
International Assembly elected by the people 
as one of the pillars of the Faith had, in itself, 
no infallibility without or until it was 
functioning together with the Guardian of the 
Faith as its President or at his appointment 
when absent, his representative sitting in his 
place. Thus, the infallibility of the Universal 
House of Justice is vested in the Guardian 
who is its President. These two elements, the 
infallible Guardian on one hand and the 
International Assembly upon the other, 
chosen by and representing the people of the 
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Faith; these tho are the two pillars or two 
supports when thus functioning together give 
infallibility to the Universal House of Justice. 
But it is impossible to have this infallibility in 
the manner promised by the Hands of the 
Faith who are insisting that the infallible 
element is not necessary and that an 
International Assembly chosen by the 
believers has infallibility is pure violation of 
the accepted teachings of the Baha’i Faith, 
and like other forms of violation, should be 
cut out and cast out from the Faith. 
I personally dislike to have to stand and refute 
the statement of Baha’is but it is most 
imperative that I take this stand before this 
convention to warn the people of the Faith 
against this pernicious teaching that has been 
circulated those two years and more by the 
chosen Hands of the Faith themselves against 
the Administration and against the 
Guardianship of the Faith. Such heresies are 
as an axe at the root of the Faith and as a 
dagger in the heart of the Cause. What more 
can I say? Any normal minded Baha’i should 
be able to see and to understand this problem! 
I, President of the Baha’i International 
Council, have borne with this problem long 
enough – yes, too long – in the hope that I 
would not have to take the drastic step that I 
am taking now and alone and, so far as I 
know, with not one Baha’i in the world to 
stand with me, for this will be the first time 
that I have spoken to any Baha’i other than to 
the Hands of the Faith themselves about this, 
the greatest violation in the history of more 
than a century of the Baha’is and of the 
Baha’i Faith.  
This day is indeed the Judgement Day of the 
Baha’is of this world! 
In the early History of our Faith the martyrs 
faced torture, imprisonment and death. These 
enemies of the Cause, they saw and met face 
to face, and they stood and died like faithful 
soldiers. But now this enemy – VIOLATION 
– is a subtle enemy who comes along quietly 
and slips into one’s confidence with promises 
of good things and of better times to come 
through supporting these plausible ideas and 
notions that promise so much. But all the time 
the damage is being done, the disease of 
violation is slowly eating away like a cancer 
destroying the vitality of the cause.  

How long, O Lord God, how long are such 
things to be allowed to be? 
 
AN APPEAL TO THE HANDS OF THE 
FAITH 
Beloved Hands of the Cause, my heart bleeds 
and suffers for you in this time that is a 
terrible time for you because it is your time of 
judgement, the judgement of each of the 
Hands of the Faith as whether they will 
follow the orders of the Beloved Guardian or 
whether they will continue on the path of 
their violation as declared by them and signed 
by twenty-two of them in their announcement 
to the Baha’i world of their decisions made in 
the 1959 Behje Conclave! 
You still have time and opportunity to make 
your retreat from this stand of violation to one 
of firmness in the Administration and support 
of the Guardianship! I personally, as a brother 
Baha’i, implore and beg of each one of you to 
reconsider the stand you take in such 
violation as you have thus endorsed and 
published throughout the Baha’i world. 
The appeal that I make to you as a brother 
Baha’i, I lay aside for the moment my 
authority as President of the International 
Council of the Faith, and I speak to you in 
this writ imploring you as a brother, to 
reconsider this matter – not as one having any 
authority – but upon the human plane as a 
brother. Should you hearken to this, my 
human appeal to each one of you and arise to 
support the infallible Guardianship of the 
Faith, ALL THAT IS PAST is forgotten; but 
if you continue in your violation, you will be 
lost to the Faith, for the wrath of God will 
surely descend upon you. 
 
THE PRESUMPTUOUSNESS OF THE 
HANDS OF THE FAITH 
 
The assumption of the Hands of the Faith to 
order Baha’i affairs as they have been doing 
since the death of Shoghi Effendi has no 
authority or support whatsoever in the Will 
and Testament of ‘Abdu’l-Baha, and this Will 
and Testament is the foundation of the 
Administration of the Baha’i Faith. 
Everything done by the hands of the Faith 
which has been done in conclave since the 
death of the Beloved Guardian has been done 
in violation of the Will and Testament of 
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‘Abdu’l-Baha, upon the basis of which the 
Beloved Guardian built the Administration of 
the Faith. This, I have told repeatedly to the 
Hands. 
Upon the other hand, the stand that I take and 
make thus, before this body of believers, as 
President of the Baha’i International Council 
and that which I insist upon is not of me (I, as 
an individual) but stems from the authority 
and the power given to me and to me alone by 
Shoghi Effendi, when he appointed me the 
President of the Baha’i International Council. 
I claim nothing myself – all that I do now is 
to tell the Hands what they already know and 
acknowledge that the Guardian appointment 
me President of the International Council and 
with this appointment the responsibility IN 
POTENTIA of the affairs of the International 
Council that rested thus with me in status quo 
until the death of the Guardian, and which I 
now contend should still remain in status quo 
until there be an infallible guidance, 
acknowledged and accepted by the Baha’is to 
direct the affairs of the Baha’i International 
Council or in other words, the Second 
Guardian of the Faith in office and accepted 
by the believers, who will then at his own 
good pleasure either do or do nothing for the 
time being about the Baha’i International 
Council. 
Realising a forehand that this communication 
will be emotionally disturbing to the entire 

body of delegates and attendants, both Hands 
and others there assembled, and furthermore 
I, myself, shrinking from meeting such 
emotional storms as this letter will inevitable 
create in this convention, I, myself, have not 
planned to attend these conferences. If, 
however, the friends wish my presence 
amongst them on this, or upon any other 
occasion, I will be most happy and pleased to 
hasten to Wilmette to meet with them. 
Another reason why I am thus in absentia 
addressing this convention is in order that 
thus my being absent leaves the field open to 
these Hands of the Faith who may be there 
that they may have the opportunity to 
consider and to reconsider with the delegates 
from all parts of America (the land that our 
Beloved Guardian blessed with the title of 
“The Cradle of the Administration of the 
Faith”) in order that they, the Hands of the 
Faith, can get the viewpoint of the American 
believers who are firm in the Administration, 
as opposed to the attitude of these Hands 
according to their proposition for 1963 about 
which questions are beginning to arise in 
many of the American believers, that I would 
rather let these two persuasions have the field 
to themselves rather than get into my myself; 
nevertheless, I’ll be very pleased to meet all 
the friends on the convention floor should the 
Officers of the Convention deem this 
advisable. To be continued in next issue of RIDVAN 
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Notes on Continuation of Guardianship 
 

By 
 

Jean Miller 
 
 
Since childhood I have been a believer in 
the Teachings of Jesus Christ concerning 
the establishment of the Kingdom of God 
upon this planet Earth.  “Our Father who 
art in Heaven, hallowed be Thy Name.  
Thy Kingdom come, Thy Will be done on 
Earth as it is in Heaven…..” 
Baha’u’llah is the King of Kings, the Lord 
of Hosts, that Jesus was speaking about.  
He came to Earth to establish God’s 
Kingdom here.  He suffered greatly for 
this Purpose. 
Abdu’l-Baha in his Will and Testament 
wrote out Baha’u’llah’s Plan for the 
Kingdom of God.  In this Kingdom the 
Guardian is Baha’u’llah representative 
King upon Earth.  He must reign for life 
and He must appoint the next Guardian to 
reign after him.  We have the promise that 
the living Guardian will be assisted by the 
Bab and Baha’u’llah.  He, the Guardian, 
must be the Head of the Universal House 
of Justice. 
The Will and Testament of Abdu’l-Baha 
should be read by every living soul on 
Planet Earth and understand it is to be 
God’s Plan for His Kingdom on Earth. 
Mason Remey was also raised up in the 
Christian Faith before he acknowledged 
Baha’u’llah as the Lord of the Kingdom.  
When Shoghi Effendi first showed Mason 
the Will and Testament of Abdu’l-Baha he 
understood the importance of this 
document.  Mason always showed great 
loyalty to the First Guardian during Shoghi 
Effendi’s Guardianship. He continued to 
understand the importance of this Holy 
Document when Shoghi Effendi passed 
away.  He tried to convince the other 
“Hands” of its importance but they were 
not interested.  Led by the wife of Shoghi 
Effendi, they were made to believe the 
Guardianship had ended. 
During the lifetime of the First Guardian, 
he wrote many articles and books 
emphasizing the importance of the 

Institution of the Guardianship in 
establishing God’s Kingdom on Earth.  His 
wife also wrote about the importance of 
the Institution of the Guardianship.  Even 
after a long childless marriage they 
continued to tell of the importance of this 
institution.  In children’s books on the 
Baha’i Faith, there is reference about 
future Guardians. 
When Shoghi Effendi was Guardian, to not 
believe in his Guardianship was 
considered to be Covenant Breaking.  
Following his death, to believe in the 
Institution of Guardianship is now equated 
with Covenant Breaking.  How could such 
a reversal take place in the Baha’i Faith in 
the time span of one day? 
A sincere soul will study the Will and 
Testament of Baha’u’llah and Abdu’l-
Baha Read the Writings of Shoghi Effendi.  
Read the beautiful letters Abdu’l-Baha 
wrote to Mason Remey in which he called 
him his Son, and appointed Mason to be 
the architect of the Archives building now 
on Mt. Carmel.  Know that Mason lived in 
the First Guardians home with him.  Know 
that he always sat at Shoghi Effendi’s side 
in gatherings.  Read Mason’s Diaries and 
know the humble way he tried to 
encourage the other hands to seek a 
Guardian. (Not that he was the Guardian)  
He spoke of the necessity that the Faith 
have a Guardian to fulfil Baha’u’llah and 
‘Abdu’l-Baha’s Plans.  Early on it seems 
he did not realize he was the Guardian but 
he knew the Faith of Baha’u’llah must 
have a Guardian, for that is God’s Plan for 
the Kingdom.  One must always follow 
God’s Plan. 
When Mason learned of the “Hands” plans 
for establishing the Universal House of 
Justice without a Guardian to give spiritual 
Guidance to this organization, he realized 
that he, Mason, must be the Guardian of 
the Faith.  Of all the Hands only he wanted 
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to follow the Plan of Baha’u’llah, Abdu’l-
Baha and Shoghi Effendi.  He was led to 
study the Messages to the Baha’i World 
1950-1957 in which Shoghi Effendi 
announces the Formation of the First 
International Baha’i Council. 
On page 7 in this book the First guardian 
tells this First international Baha’i Council 
is the “forerunner of supreme 
administrative institution destined to 
emerge in fullness of time within precincts 
beneath shadow of World Spiritual Center 
of Faith already established in twin cities 
of Akka and Haifa.  Fulfilment of 
prophecies uttered by Founder of Faith and 
Center of His Covenant……” “in this 
historic decision marking most significant 
milestone in evolution of Administrative 
Order of the Faith of Baha’u’llah in course 
of last thirty years” 
One might ask what happened 30 years 
prior to this announcement?  The answer:  
Abdu’l-Baha’s Will and Testament is 
revealed, establishing the Institution of the 
Guardianship and nominating Shoghi 
Effendi as the First Guardian. 
The Guardian goes on to say, “…..this first 
embryonic International Institution, 
marking its development into officially 
recognized Baha’i Court, its 
transformation into duly elected body, its 
efflorescence into 
Universal House of Justice…..” “Hail with 
thankful, joyous heart at long  
last the constitution of International 
Council which history will acclaim as the 
greatest event shedding luster upon second 
epoch of Formative Age of Baha’i 
Dispensation potentially unsurpassed by 
any enterprise undertaken since inception 
of Administrative Order of Faith on 
morrow of Abdu’l-Baha’s Ascension, 
ranking second only to glorious immortal 
events associated with Ministries of the 
Three Central Figures of Faith in course of 
First Age of most glorious Dispensation of 
the five-thousand century Baha’i Cycle.”  
If this was not setting up the plan for the 
establishment of the Universal House of 
Justice, what else could it be? 
Then at the bottom paragraph of page 8, 
“Greatly welcome assistance of the newly 

formed International council, particularly 
its President Mason Remey…..”  Here 
Shoghi Effendi names Mason Remey 
President of the embryonic Universal 
House of Justice which is the position held 
only by the Guardian. 
This wonderful embryonic International 
Institution was never activated during 
Shoghi Effendi’s lifetime, nor could it be 
done because he was the Guardian at that 
time, not Mason Remey.  It could only be 
activated at Shoghi Effendi’s death.  It was 
never activated because the Hands of the 
Cause of God no longer wanted a 
Guardian. 
It has been demonstrated all down through 
history that human beings have been 
compared to sheep.  And sheep need a 
shepherd.  In the Gospel Christ appointed 
Peter to establish His New Church on 
Earth.  Peter did not appoint anyone to 
succeed him, but the need was there to 
have a single head to guide the Believers 
and the Catholic Church was born, created 
by men.  The need for a single head was 
still there when Mohammed passed away 
and the majority of His Believers did not 
want to support Ali, who was 
Mohammed’s choice for successor. 
Today the need for a single head to give 
Spiritual Guidance to mankind is still with 
us.  The man made Universal House of 
Justice has been successful only in a 
material sense.  If the Institution of the 
Guardianship had remained one of the 
pillars on which it was built, it would have 
been successful in the Spiritualization of 
Israel and we would not be looking at the 
continuation of War there in the near 
future. 
God’s Kingdom as planned by Baha’u’llah 
is perfect.  Man’s subtraction of the 
Earthly King of that Kingdom will bring 
disaster upon mankind.  This we see day 
by day. 
The Baha’is need their Guardian, Jacques 
Soghomonian, the 4th Guardian of the 
Baha’i Faith  
Jean Miller 
May 28, 2008 
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“Without such an institution [Guardianship] the integrity of the Faith would be 
imperiled, and the stability of the entire fabric would be gravely endangered. Its 

prestige would be suffered, the means required to enable it to take a long, an 
uninterrupted view over a series of generations would be completely lacking, and 
the necessary guidance to define the sphere of the legislative action of its elected 

representative would be totally withdrawn.” 
From Dispensation of Baha’u’llah by Shoghi Effendi 
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